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Question:
Living in a time and period where cameras are virtually everywhere, what are the limitations
for video and camera recording for Islamic and other educational programs etc?
In schools, certain activities require the children to draw animated pictures. Is this
permissible?
For some occupations, digital photography of the human body is required, including of
private organs. In the light of the Shariah, what solutions would you provide for these
situations?
Answer:
Before answering the essential questions, we feel that we should present the opinions of the
Islamic jurists (fuqaha) regarding verdicts of picture taking, hence, we say:
The verdict of picture taking requires some detail, which we summarize as follows:
Pictures will be of animate or inanimate objects, if it is of animate objects, it can be classified
into four categories:
1.
2.
3.
4.

It is carved or sculptured in the form of a statue that has a shadow
It is drawn, spread out (on a flat surface), with no shadow
It is captured with an analog camera device
It is captured with the digital camera

The Verdict Relating To Pictures of Non Animate Objects
As for the pictures of non animate objects such as trees, stones etc, there is no objection in
them, in general. It is permissible to take pictures of inanimate objects, acquire them, use
them and also to keep them. Ibn Abbas (ra) said to a man who came asking about pictures,
“If you must (draw) pictures, make a tree or an object that has no soul in it”
(Agreed Upon by Bukhari & Muslim)
As For Pictures of Animate Objects, There is Detail in Its Verdict, of Which We
Mention the Following:
ONE: The Ruling of a Sculptured Statue (physical bodily form) of Animate Objects:
Living creature pictures, such as that of the human being, animals, birds and insects; if they
encompass the following descriptions, the prohibition of their statues are agreed upon
among the Islamic jurists (fuqaha):
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1. The image is in the form of a statue of a living creature.
2. It is complete with its limbs i.e. a visible limb is not cut off; such a limb that life
without the limb would not remain.
3. It is made with material that has the ability of permanence, such as iron, copper or
wood; meaning it should not be made with something that does not have the ability
to last such as dough or baked pastry/ cake.
4. It is erected or placed in a location of honour and respect.
5. It is not so small that it is not apparent for the onlooker who is standing while the
statue is on the ground.
6. It is not a toy belonging to girls or something similar (dolls of children).
For further details, please refer to:
 Al Fawakih Al Dawaani (pg. 236, v. 8) of Allamah Ahmed Ibn Ghunaim Al
Nafraawee Al Maliki (may Allah’s mercy be on him)
 Raddul Mukhtaar (pg. 668, v. 1) of Allamah Ibn Abideen Al Shamee Alhanafi (may
Allah’s mercy be on him)
 Kashaaful Qinaa (pg 190 v. 5) of Allamah Mansoor Al Bahuti Alhanbali (may Allah’s
mercy be upon him)
 Fathul Baari (pg 388 v. 10) of Allamah Ibn Hajr Al Asqalaani Al Shafie (may Allah’s
mercy be upon him)
TWO: The Ruling of a Picture That Is Drawn and Flat with No Shadow
The traditional and contemporary Islamic scholars (Ulama) have differed in the ruling of this
category i.e. the drawn picture that is leveled (such as on paper) with no shadow. This
difference stems from the existing difference in the reports of the ‘Companions’ (ra) and
‘Successors’ (tabioon; students of the companions) in this matter, and their related
interpretation.
Some of the scholars have suggested that pictures of animate objects that do not have a
shadow are not prohibited. As for those figures that do have a shadow, are impermissible
with agreement by all scholars, such as statues of copper, stone and iron etc. as we have
discussed above.
As for the those images/ pictures that do not have shadows such as a picture drawn on
paper or printed on clothes or walls etc. are not regarded as disliked by this group of
scholars. However, the large majority (jamhoor) of Hanafi, Shafie, and Hanbali schools have
regarded this, as impermissible, in general, whether they have shadows or not. The Maliki
school has differed regarding those pictures that do not have shadows, with three opinions:
1. Non permissibility in all cases whether there is a shadow or not, similar to the
opinion of the majority (jamhoor – other 3 schools)
2. The drawn flat image that has no shadow, if considered a dishonour (to draw it),
then it is disliked (makrooh) and if it is not considered a dishonour, then there is no
dislike-ness (karaahah) in it, but in fact it is ‘khilaaful awlaa’ (not the best thing to do)
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3. Permissibility without any restrictions, whether it may be considered a disgrace (to
draw it) or not. This is what has been reported by many scholars of imminence such
as Allamah Al Dardeer Al Maliki, Allamah Ubay Al Maliki, Allamah Abu Abdillah Al
Mawaaq Al Maliki, Allamah Mohammad Al Aleesh Al Maliki and others (may Allah’s
mercy be upon all of them). Allamah Ibn Hamdaan of the Hanbali school has also
agreed to this opinion.
They have substantiated the permissibility of this by what Ibn Abi Shaybah (ra) has
narrated from Al Qasim Ibn Muhammad (ra) with an authentic chain; The wordings of
which are narrated by Ibn Auwn (ra) who says, “I entered upon Al Qasim while he
was residing on the upper sections of Makkah in his home, I saw in his home, a
curtained canopy in which there were images of beavers and she goats” This is
reported (in the books), even though he is the same individual who has narrated the
hadith of ‘Numruqah’ from his paternal aunt, Aisha Al Siddiqah (may Allah be pleased
with her).
Hafiz Ibn Al Hajar (ra) has pointed out in Fath Al Bari, after transmitting this story,
“There is a possibility that he (Al Qasim Ibn Muhammad) took, in this matter, the
generality of the statement of the Prophet Muhammad (pbuh) “except a minute
amount in the clothes”, for indeed, it is more general than merely being hung or
spread. It is as though he has placed the rejection of the Prophet (pbuh) to Aisha (ra),
upon the hanging of the curtain that contained pictures, which was on the wall.
They also substantiated the claim through the action of Zaid Ibn Khalid Al Juhani (ra)
and Ubaidullah Al Khawlani (ra) and others from the pious predecessors. For further
detail on this, please refer to:
 Al Sharh Al Kabir (pg 337 v. 2) of Allamah Dardeer Al Maliki (may Allah’s
mercy be upon him)
 Sharh Al Zurqani (pg 367 v.4) of Allamah Muhammad Ibn Abd Al Baaqi Al
Zurqaani Al Maliki (may Allah’s mercy be upon him)
 Al Mawsuah Al Fiqhiyyah Al Kuwaitiyyah (pg 4278 v. 1)
THREE: The Ruling of the Picture Captured by a Photography Camera
As for the photographic picture that is also termed “photograph picture”, the contemporary
Islamic scholars (ulama) have differed regarding its permissibility.
Those who declare its permissibility have validated it through several evidences:
From amongst them are those who have granted permissibility, based on it not being akin
(or a likeness) to the ultimate power of Allah’s creating quality, in this type of picture taking.
One of the leaders, at the forefront of this group is Allamah Al Shaykh Muhammad Bukhait,
Mufti of Egypt (may Allah’s mercy be upon him). Its’ evidence for this is as follows:
“When this has been established, we declare that the cause for the prohibition of
picture making, as discussed previously, is that it is likening to Allah’s matchless
ability to create. This is because, the meaning of picture making is originating an
image in the sense that the originator formulates an image of a living creature by his
deed and action. And by doing such, one likens oneself to Allah’s matchless ability to
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create, thus he is punishable on the day of judgment, and it will be said to him ‘blow
the spirit / soul of life into it’ and he will definitely be unable to blow the soul of life
into it. It will also be said to them, ‘Bring alive what you have created’. Hence the
matter was looked into regarding what some people in our era have done by taking
photos of living creatures such as humans etc. by the means of the afore mentioned
devices of the photography camera. The question then is, does the meaning of
“tasweer” (image origination) exist in this or not? And is the described cause of
prohibition found in it or not? (to the end). . . “When this is established and you
have understood that taking camera photographic pictures is actually nothing but
merely capturing the emerging trace attached to the creation of Almighty Allah in
relevance to the physical body... You have understood that taking photos in this
manner is not origination of the “soorah”(image of the creation). The definition of
“Tasweer” literally and technically in the shariah is ‘to originate the image and create
it after the fact that it did not exist’. Hence this method of capturing would not fall in
the definition of “tasweer” in any sense whatsoever, nor would the meaning of
‘tasweer’ and likening oneself to Allah’s matchless ability to create be found…(to the
end)” (Al Jawab Al Shaafi Fi Ibaahati Al Tasweer Al Photography – page 22)
And amongst them are those who have stated that the cause of prohibition for picture
making is worship and honouring it (picture). It is clear that a photo picture cannot be
worshipped. Shaykh Muhammad Rasheed Rada (ra) has also taken this route in Tafseer Al
Manaar, stating ‘the prohibited picture figure is the one that is taken to worship or glorify’.
The evidence to this is as follows:
“The prohibited picture is the one that is taken for veneration purposes, for indeed
the venerated pictures are connected to the worship of idols / statues. And the cause
(‘illah) revolves with the effect (ma’alool) in where it exists and does not. The people
of this era do not take pictures for worship nor veneration. Nowadays, pictures are
taken for magazines, journals of medicine, science, physics, history, and personal
research”
And amongst them are those who have substantiated the permissibility of photographic
picture taking due to it not being a ‘tasweer’ in actuality. In fact, according to this group,
photos are from the class of ‘reflection’, similar to what appears on a mirror, water or on a
shiny / glossy surface. A large group of scholars from the Arab world have opted this view,
in particular, one of the scholars at the forefront of this opinion is Allamah Al Shaykh
Ahmad Khateeb (ra) from the revered city of Macca, in the recent past issuing a fatwa of its
general permissibility. Allamah Al Shaykh Muhammad Al Saayas (ra) has also agreed to this
verdict as Shaykh Muhammad Al Saabuni (ra) has recorded in his book, Hukm Al Islam Fi
Al Tasweer (pg 49) and in his book, Aayaatul Ahkaam (pg 415 v. 2). The text of which is as
follows:
“It is most probable after this discussion, you wish to know the ruling of what is known as a
photograph, thus we say: It is possible to say that its ruling is the ruling of ‘the minute
amount’ in clothes. You are already aware of its exception through the evidence (of the
hadith). You may say (to the one who disagrees) that this is not a ‘tasweer’ but rather it is the
capturing of the reflection and the example of it is similar to the reflection that appears on
the mirror, it would not be possible for you to say that the image that appears on the mirror
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is ‘a picture’ and that someone made the picture. The image that is generated by the camera
is similar to the image appearing on the mirror. The extent of the matter is that the mirror of
the photo (photographic reflection) retains the reflection that came upon it, whereas the
mirror does not do this. Thereafter he says: In the Shariah there has always been the
flexibility of permitting these pictures such as the exemption of ‘the minute amount’ in the
clothes, hence, there would be no meaning for its prohibition, especially now that it has
become apparent that people are beginning to be in fraught need for it.”
Shaykh Mohammed Ibn Ahmed Ali Waasil (ra) has recorded in “Ahkaam Al Tasweer” from
some scholars as follows (pg 336);
“The device image, in which the photographic image is a complete resemblance with the
image that appears on the mirror or upon water or on a shiny surface. It would not be
appropriate for one to say the image that appears on the mirror etc. is haram (prohibited)
due to it being a picture. This is the same situation with the photographic picture, except that
the image reflection is retained which has fallen upon it, whereas this is not the case with the
mirror. And this, in reality is not a ‘picture’ but rather the appearance, making the existing
image reflection permanent and a method of retaining it without disappearance.”
But there are many scholars from the Arab world such as Allamah Al Shaykh Albani, Shaykh
Mustafa Al Hamami, Shaykh Al Sabuni, Shaykh Muhammed ibn Ahmad Al Waasil and
others, and in-fact the large majority of Ulama in Pakistan, India & Bangladesh have issued
fatwas of non permissibility (prohibition) stating that photos taken by a camera are no
different than pictures drawn physically by hands. This is the same verdict that we issue here
at Jamiah Darul Uloom Karachi, Pakistan.
The great luminary scholar, the former grand Mufti of Pakistan, honorable teacher, Mufti
Mohammed Shafi (May Allah’s mercy be upon him) has written a unique paper in Urdu by
the name of “Tasweer Ke Sharee Ahkaam” meaning “The Religious Verdicts of Picture
Taking’. He has clarified in this compilation; religious evidences, that the picture, whether it
be by the means of a photography camera or by hand would be regarded as a picture in
accordance to the Islamic legislation (Shariah). The difference in the means of acquiring the
picture or its devices would not demand a variation in the ruling. The only thing that would
be considered is the fact that it is a picture as it is the essence of the matter, even though the
medium varies.
The Ruling of Animate Images Captured by the Digital Cameras
For a long time, the discussion has continued among contemporary Islamic scholars (Ulama)
regarding the images that are retained by the digital system or digital cameras in the
computer memory, floppy discs, computer disks, hard drive, video and cassette ribbon and
that which appears on the screens of these mentioned devices through the digital
technology. Would it be the prohibited picture or not? The reason for this discussion is that
this is an ‘ijtihaadi’ matter. This did not exist nor was it known during the period of the
Messenger of Allah (peace and blessings upon him) and the era of the companions. This was
also the case during the periods of the tabioon (pious predecessors) and the past Islamic
jurists (may Allah’s mercy be upon all of them). This only came into existence and discovery
later. This is why, there is no clear verdict on the matter in the Holy Quran and the noble
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prophetic hadith and the speech of the previous jurists in this specific type that is clear cut.
For indeed there was no such existence during their time. This has only been debated
amongst the contemporary scholars and they have differed in its ruling.
There are those who have included it (digital images) under the prohibited images, linking it
to the generality of the terming of it as ‘picture’ regarding which the authentic evidences
have labeled as impermissible.
There are those who have excluded it out from the issue of falling under the ruling of
prohibited imagery (tasweer) looking at its reality. For indeed, the digital image is a
combination of tiny electronic rays, that do not have a physical structure, and are in the form
of many pixels that cannot be counted. The electric signals move from the digital device and
the digitial camera to the screen, walls or curtains. These pixels appear in a specific sequence,
which bring into existence visible forms (images) on the screen. But these forms do not
remain on the screen or walls etc.
There are those scholars who have a disagreement with the two verdicts and have adopted
a middle position between the two groups.
The more acceptable view according to us is that it is permissible, since what appears on the
screens from the imagery and scenes, under the digital system is not a ‘picture’ in actuality,
nor a reflection, shadow or trace.
As for this digital image which appears on the screen, not being a shadow is evident because
the shadow is a subservient to it’s object. And this image (on the screen) is unlike this.
As for it not being a picture; because a picture in its true meaning, comes into existence
when it is carved, drawn, or formed onto something with the quality of permanence and
perpetual continuity in its existence. These digital images that appear and are visible on
screens etc. have no permanence nor perpetual continuity in their existence on something.
Rather the image comprises of divisions of electronic rays that continue to be transmitted
from the camera to the screen and appear on it in such a manner that there is no
permanence in terms of it appearance and its disappearance, meaning that it either appears
or disappears on an immediate basis without any form of permanence on it, with exemplary
speed. The extent of this, is that one digital image comprising of 19 390 000 pixels originates
60 frames which appear and disappear in one second on a screen of an average resolution
computer. Then one can recall the image again and again without any break. With this
method, these rays appear on the screens and disappear immediately and are followed
subsequently by others electronic rays and disappear like this very quickly.
It therefore is apparent from this description that the images and scenes that appear on the
screens do not have permanence nor perpetual continuity, rather they appear and disappear
in a second 60 times. This is the reason the digital image cannot be regarded as a ‘picture’
‘surah’ in actuality.
As for the digital image that appears on the screens, not being a real reflection; This is
because the reflection is a subordinate of the actual object. As long as the actual object or
person remains in front of a shiny physical object the reflection can be seen. When the
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object or person moves away from in front of the shiny physical object or there comes in
between them a veil, the reflection is now no longer present also.
This is unlike the images captured by the digital camera that are visible on the screen, they
are not subordinates to their actual objects. This is due to the reason that it is possible for
these images to be seen without the existence of the actual objects also. Thus, it is
established from this that these appearances and images are not reflections in actuality,
unless these appearances are accompanied with the reflection in this sense that both of them
comprise of electronic rays. Keeping this in mind, we give preference to the verdict that
these appearances resemble the reflections in the aspect that they are similar to the
resemblance of the actual prohibited pictures.
Then, if these digital scenes and appearances are stored in a video cassette, computer
memory, computer disk and so on, these images are not engraved, carved on the CDs or
video cassettes etc. It is only the information of the images that are stored in the form of
electronic codes. There is no concept of a picture in actuality nor symbolically.
Looking at the above mentioned difference between the actual picture and the figure that
appears on the screen, the experts of this field have specified the difference in terminology
also; where they have termed the figure captured by the photography camera as “PICTURE”
and the visible figure on a screen as an “IMAGE”.
The Use of the Above Mentioned Devices, Their Manufacturing and Keeping Them
in Homes
It should be understood that the above mentioned details were specifically regarding
whether the visible figures appearing on screens are considered a picture or not.
As for using these digital devices (and also manufacturing and repairing them) such as the
computer, video, and the telephone devices that transmit the audio and video of the person
speaking, the equipment used for security such as the closed circuit camera and the
television, is in accordance to the following details:
•

•

Manufacturing and repairing these devices is permissible since they are mere devices.
There is a possibility of utilizing them in either permissible or prohibited affairs.
Hence the verdict will revolve with the user. If he is to use the device for a
permissible matter, than the use of it will be permissible and if it is used in
prohibited affairs, then the use of it will be considered prohibited.
The ruling of keeping these devices (excluding the television) in the homes and their
usage for various purposes, is permissible with the condition that one refrains from
religiously impermissible and prohibited matters such as nudity, pornography,
exposing the nakedness of women and mockery, because video, computer and other
such equipment are mere devices established, in essence, for information. Yes this is
definite that when there is no reasonable objective connected to them, or there is no
need for them, the most appropriate thing to do is, abstain from capturing figures of
animate objects (live creatures) and also refrain from using such devices. By doing
so, one also stays far from doubts and the differences in opinions.
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It is not permissible to keep the television in the homes, looking at the contemporary
circumstances. This is due to the reason that every broadcasting channel, as we all know, in
this day and age, includes programs and episodes that are not void of religiously
impermissible matters such as music, singing, nudity, exposure, mockery and other traits of
transgression and sin. It is impossible for the user to refrain from the prohibitions in this
widespread system. This is also because, many things that are broadcast in between a
permissible program, contain prohibited matters, in commercials and advertisements etc.
Yes, it is permissible to take benefit from these devices and utilize them in the homes and
institutional offices for safety and security such as closed circuit camera. In the same manner,
it is permissible (when one surely abstains from all vices) to show an Islamic channel or
program of such a nature, the aim of which is related to shows relaying goodness, religious
propagation to Almighty Allah’s pure religion, dissemination of the knowledge of His book,
the sunnah of the His Prophet (pbuh), the biographies of the pious predecessors, the
adherences of the rightly guided radiant Muslim caliphs, their legacies of justice, excellent
organization, the beauty of order, their brilliant cooperation with the people of other
religions and strangers, their goodness and righteousness to all humanity, refutation against
deviant beliefs, thoughts and methodologies originating from the excessive love of
materialism and tendencies of discord amongst nations, guiding one and all to purity,
abstinence and lofty Islamic values.
It is necessary that this all be done by means and methods captivating, enjoyable to viewers,
in the best possible way. It is also important to include programs that consist of permissible
mediums of entertainment through which children, youth, women and others from various
social cultural environments may be attracted to learn.
Answer to the Questions Posed
In the light of what we have discussed in detail, it becomes simple for us to summarize the
answers for the questions posed to us, and that is as follows:
First Question: Are there Islamic limits for picture taking?
Answer: the religious limits in the ruling of making and using pictures has been mentioned in
detail previously, in what has been discussed at length, the summary of which is that pictures
are categorized as follows:
a) The category of pictures that are permissible, with the consensus of the entire
Muslim nation; that being pictures of inanimate objects.
b) The category of pictures that are prohibited (haram) with the consensus of the entire
Muslim nation; that being the picture making in the form of a statue, as explained in
detail in the above discussion.
c) The category where there is difference of opinion amongst the Ulama (Islamic
scholars) which is of two types:
a. Drawing animate pictures with the hand is prohibited by the majority
b. Picture taking with a device of photography: The permissibility of this is
differed amongst the contemporary scholars. Some have stated they are
pictures that fall under the general prohibition while others suggest that these
images are not ‘pictures’ but rather the capturing of a shadow (trace), hence
this would not fall in the religious (sharee) prohibition. The stronger opinion
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according to us, in this category, is prohibition in general circumstances and
permissibility at the occasions of necessity such as;
i. Picture for identity cards to recognize a persons appearance
ii. Pictures for passports
iii. Pictures for obtaining visas
iv. Pictures for driving license of vehicles and driving
v. Pictures for the necessity of identifying criminals and their arrests
vi. Pictures for the necessity of identifying students in schools, colleges
and universities
vii. Pictures for employee ID cards to set apart company workers and
outside visitors.
viii. And in other such necessities, it would be permissible
ix. Similarly, it would not be prohibited to use pictures (of animate
objects) if they are so small that the detailed body limbs are not clear
for the onlooker who is in a standing position, while these pictures
are on the floor or spread on the ground without being revered.
As for the scenes and animate figures by digital camera, they are not considered pictures in
actuality, hence it would not be prohibited to capture pictures with digital devices, nor would
it be prohibited to use the image (on screens or walls etc) prior to printing upon paper and
other such material, provided the images are free from religious vice such as nudity and
mockery etc.
Second Question: Are Students Permitted to Draw in Schools?
Answer : It is permitted in general to learn and teach through drawing of inanimate objects.
As for drawing animate objects, we have mentioned the details in the above detailed
discussion. The permissibility and impermissibility will be based on the previous detailed
discussion. The summary is that the drawn picture by hand is prohibited according to
majority of jurists with the difference of opinion of some Maliki scholars. It would not be
permitted to draw animate objects nor use them except for a pressing need.
Third Question: Is it possible to take pictures of the entire body by camera for some
professions that require this?
Answer: The detailed discussion has already taken place; that the pictures of animate objects
with the photography camera is not permissible except in the situation where there is a
pressing need, as we have described in the answer to the first question also.
Similarly, it is permissible to take photos of various limbs on their own and print them on
paper also, except the picture of the head and face because the picture of a part on its own
such as the heart, liver, hand, foot etc. from the limbs of the internal or external body (other
than the face) is not from the prohibited pictures, due to the reason that they are not
considered pictures of animate objects according to the shariah (religious rulings). Based on
this criteria, the drawing or picture taking of the heart, hand, foot or skull, each on their
own, will be permissible.
As for the drawing and taking pictures of the face or head with the face, and printing them
on paper, the ruling is just as the ruling of taking the picture of the entire body i.e. it is not
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permissible. It is permissible to take a picture of parts of the head or face piece by piece on
their own, like the picture taking of only the nose or only the eye or only the skull or only
the beard.
As for the use of digital camera and the use of the visible forms on screens of digital devices,
we have delved in an in depth discussion regarding it above. The summary of which is that
the figures and appearances that appear on a screen, there is a difference of opinion in its
ruling amongst the contemporary Islamic scholars. The predominant opinion according to
us is its permissibility provided one surely abstains from all evils. The reason for this is; that
which appears on the screen from the figures and images are under the digital system and are
not pictures in actuality nor a reflection or shadow. But there is some resemblance to the
reflection because it is similar to the prohibited actual pictures.
NOTES: From the matters that are necessary to be aware of, is that the Muslim refrains
from printing pictures on paper and other materials even though the images may be from a
digital camera. This is because the figures that are captured by digital camera are no different
than the picture of the photography camera after being printed on paper and other material.
With this detail in mind, if the pictures are printed (or published) in books of knowledge,
science and medicine, the responsibility lies with those who have published them. Those
who are teaching or learning these books will not be sinful, for indeed the purpose here, is
the teaching of the book and its lessons. Viewing these pictures and their usage will follow
the same criteria.
And Allah Knows Best, For Indeed His Knowledge is Perfect.

.ﺍﻟﺘﺼﻮﻳﺮ ﺑﺎﻟﻜﺎﻣﲑﺍ ﻭﺍﻟﻔﻴﺪﻳﻮ ﻭﺍﻟﺮﺳﻢ ﰱ ﺍﳌﺴﺎﺟﺪ ﻭﺍﳌﺪﺍﺭﺱ ﺍﻻﺳﻼﻣﻴﺔ
(ﺍﻟﻔﻪ ﺍﻟﺸﻴﺦ ﺍﳌﻔﱵ ﺭﻓﻴﻊ ﻋﺜﻤﺎﱐ )ﺣﻔﻈﻪ ﺍﷲ
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 ﻢ ﺍﻟ ﺇ ﱠﻥ ﺣﻜ
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ﺠ
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 ﺴ ﱠﻄ
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.(ANALOG-CAMERAS)ﺘ ﹶﻘ ﹶﻄ ﹰﺔ ﺑﺎﻵﻟ ِﺔ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴ ِﺔ ﺍﻟﻔﻴﻠﻤﻴﺔﻣ ﹾﻠ  ﺃﻥ ﺗﻜﻮ ﹶﻥ:ﺍﻟﺜﺎﻟﺚ-٣
.(DIGITAL CAMERAS)ﺍﻟﺮﻗﻤﻴﺔ

ﺘ ﹶﻘ ﹶﻄ ﹰﺔ ﺑﺎﻟﻜﺎﻣﲑﺍﻣ ﹾﻠ  ﺃﻥ ﺗﻜﻮ ﹶﻥ: ﺍﻟﺮﺍﺑﻊ-٤

.ﺍﳊﻜﻢ ﺍﻟﺸﺮﻋﻲ ﻟﻠﺼﻮﺭ ﻏﲑ ﺫﺍﺕ ﺍﻷﺭﻭﺍﺡ
ﻛﻤﺎﻗﺎﻝ. ﻓﻴﺠﻮﺯ ﺇﻗﺘﻨﺎﺋﻪ ﻭﺇﺳﺘﻌﻤﺎﻟﻪ ﻭﺍﻹﺣﺘﻔﺎﻅ ﺑﻪ،ﺃﻣﺎ ﺗﺼﻮﻳﺮ ﻏﲑ ﺫﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ ﻛﺎﻷﺷﺠﺎﺭ ﻭﺍﻷﺣﺠﺎﺭ ﻭﳓﻮﺫﻟﻚ ﻓﻼﺣﺮﺝ ﻓﻴﻪ ﻣﻄﻠﻘﺎ
:ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻰ ﺍﷲ ﺗﻌﺎﱃ ﻋﻨﻪ ﻟﺮﺟﻞ ﺟﺎﺀ ﻳﺴﺄﻟﻪ ﻋﻦ ﺍﻟﺘﺼﻮﻳﺮ
."ﻣﺘﻔﻖ ﻋﻠﻴﻪ.ﺲ)ﺭﻭﺡ( ﻟﻪ
 ﻧ ﹾﻔﺮ ﻭﻣﺎ ﻻ ﻼ ﻓﺎﺻﻨ ِﻊ ﺍﻟﺸﺠ
ﺖ ﻻﺑﺪ ﻓﺎﻋ ﹰ
 "ﺇﻥ ﻛﻨ
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ﻭﺃﻣﺎ ﺍﻟﺘﺼﻮﻳﺮ ﻟﺬﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ ﻓﻔﻲ ﺣﻜﻤﻪ ﺗﻔﺼﻴﻞ،ﻧﺬﻛﺮ ﻣﻨﻪ ﻣﺎ ﻳﻠﻰ:
-١ﺍﻷﻭﻝ :ﺣﻜﻢ ﺍﻟﺘﻤﺎﺛﻴ ِﻞ ﺍﺴﺪ ِﺓ)ﺍﺴﻤﺔ( ﻟﺬﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ:
ﺍﻟﺼﻮﺭﺍﳊﻴﻮﺍﻧﻴﺔﻛﺎﻹﻧﺴﺎﻥ،ﻭﺍﻟﺒﻬﺎﺋﻢ،ﻭﺍﻟﻄﻴﻮﺭﻭﺣﺸﺮﺍﺕ ﺍﻷﺭﺽ ﺇﻥ ﻛﺎﻧﺖ ﻣﺘﺼﻔ ﹰﺔ ﺑﺎﻷﻭﺻﺎﻑ ﺍﻟﺘﺎﻟﻴ ﹶﺔ ﻓﺤﺮﻣﺘﻬﺎ ﻣﺘﻔﻖ ﻋﻠﻴﻬﺎ ﻓﻴﻤﺎ ﺑﲔ
ﺍﻟﻔﻘﻬﺎﺀ:
ﺍﻟﻒ -ﺃﻥ ﺗﻜﻮﻥ ﺍﻟﺼﻮﺭ ﹸﺓ ﺍﳊﻴﻮﺍﻧﻴ ﹸﺔ ﳎﺴﻤ ﹰﺔ.
ﻀ ٍﻮﻣﻦ ﺍﻷﻋﻀﺎﺀ ﺍﻟﻈﹼﺎﻫﺮﺓ ﺍﻟﹼﱵ ﻻﺗﺒﻘٰﻰ ﺍﳊﻴﺎ ﹸﺓ ﻣﻊ ﻓﻘﺪﻫﺎ.
ﺏ -ﻭﺃﻥ ﺗﻜﻮ ﹶﻥ ﻛﺎﻣﻠ ﹶﺔﺍﻷﻋﻀﺎﺀ ﺃﻱ ﻏ ﲑﻣﻘﻄﻮﻋ ِﺔ ﻋ 
ﺝ -ﻭﺃﻥ ﺗﺼﻨﻊ ﲟﺎﻳﺪﻭﻡ ﻣﻦ ﺍﳊﺪﻳﺪ ﺃﻭﺍﻟﻨﺤﺎﺱ ﺃﻭﺍﳋﺸﺐ ،ﻻ ﲟﺎ ﻻﻳﺪﻭﻡ ﻛﺎﻟﻌﺠﲔ ﻭﺍﻟﻜﻌﻚ.
ﺩ -ﻭﺃﻥ ﺗﻜﻮ ﹶﻥ ﻣﻨﺼﻮﺑ ﹰﺔ ﺃﻭﻣﻌﻠﹼﻘ ﹰﺔ ﰲ ﻣﻜﺎ ٍﻥ ﺗﻜﺮﳝﹰﺎ ﻭﺗﻌﻈﻴﻤﹰﺎ.
ﺼ ﻐ ِﺮﲝﻴﺚ ﻻ ﺗﺒﺪﻭ ﻟﻠﻨﺎﻇﺮ ﺇﺫﺍ ﻛﺎﻥ ﻗﺎﺋﻤﺎ ﻭﻫﻲ ﻋﻠﻰ ﺍﻷﺭﺽ.
ﻩ -ﻭﺃﻥ ﻻﺗﻜﻮ ﹶﻥ ﰱ ﻏﺎﻳ ِﺔ ﺍﻟ 
ﺕ ﺃﻭﳓ ِﻮﻫﺎ.
ﺐ ﺍﹾﻟﺒﻨﺎ ِ
ﻭ -ﻭﺃﻥ ﻻﺗﻜﻮ ﹶﻥ ﻣﻦ ﹸﻟ ﻌ ِ
ﻭﳌﺰﻳﺪ ﻣ ﻦ ﺍﻟﺘﻔﺼﻴﻞ ﻳﺮﺍﺟﻊ:
ﺍﻟﻔﻮﺍﻛﻪ ﺍﻟﺪﻭﺍﱐ) (236/8ﻟﻠﻌﻼﻣﺔﺃﲪﺪ ﺑﻦ ﻏﻨﻴﻢ ﺍﻟﻨﻔﺮﺍﻭﻱ ﺍﳌﺎﻟﻜﻲ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﱃ.
ﻭﺭﺩ ﺍﶈﺘﺎﺭ (668/1) :ﻟﻠﻌﻼﻣﺔ ﺍﺑﻦ ﻋﺎﺑﺪﻳﻦ ﺍﻟﺸﺎﻣﻲ ﺍﳊﻨﻔﻲ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﱃ.
ﻭﮐﺸﺎﻑ ﺍﻟﻘﻨﺎﻉ) (190/5ﻟﻠﻌﻼﻣﺔ ﻣﻨﺼﻮﺭﺍﻟﺒﻬﻮﰐ ﺍﳊﻨﺒﻠﻲ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﱄ.
ﻭﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ) (388/10ﻟﻠﻌﻼﻣﺔ ﺍﺑﻦ ﺣﺠﺮ ﺍﻟﻌﺴﻘﻼﱐ ﺍﻟﺸﺎﻓﻌﻲ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﱄ.
 -٢ﺍﻟﺜﺎﱐ :ﺣﻜ ﻢ ﺍﻟﺼﻮ ِﺭ ﺍﳌﺮﺳﻮﻣ ِﺔ ﺍﳌﺴﻄﺤ ِﺔ ﺍﻟﱵ ﻻ ِﻇﻞﱠ ﳍﺎ:
ﻑ ﻭﺍﻗ ٍﻊ ﰲ
ﺴ ﱠﻄﺤ ﹶﺔ ﺍﻟﱵ ﻻﻇﻞ ﳍﺎ،ﻧﻈﺮﹰﺍ ﺇﱃ ﺍﺧﺘﻼ ٍ
ﺼ ﻮ ﺭ ﺍﳌﺮﺳﻮﻣ ﹶﺔ ﺍ ﹸﳌ 
ﻭﻗﺪ ﺍﺧﺘـﻠﻒ ﺍﻟﻌﻠﻤﺎﺀ ﻗﺪﳝﹰﺎ ﻭﺣﺪﻳﺜﹰﺎ ﰲ ﺣﻜﻢ ﻫﺬﺍ ﺍﻟﻘﺴﻢ ﺃﻋﲏ ﺍﻟ 
ﺁﺛﺎﺭ ﺍﻟﺼﺤﺎﺑﺔﻭﺍﻟﺘﺎﺑﻌﲔ ﺭﲪﻬﻢ ﺍﷲ ﺗﻌﺎﱃ ﻓﻴﻬﺎﻭﰱ ﺗﺄﻭﻳﻠﻬﺎ.
ﻓﺬﻫﺐ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺇﱃ ﺃﻧﻪ ﻻﳛﺮﻡ ﻣﻦ ﺻﻮﺭ ﺫﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ ﻣﺎﻟﻴﺲ ﳍﺎ ﻇﻞ ،ﺃﻣﺎ ﻣﺎ ﳍﺎ ﻇﻞ ﻓﻬﻮ ﺣﺮﺍﻡ ﺑﺎﻻﺗﻔﺎﻕ ،ﻛﺎﻟﺘﻤﺜﺎﻝ ﻣﻦ
ﺱ ﻭﺍﳊﺠ ِﺮ ﻭﺍﳊﺪﻳ ِﺪ ﻭﳓﻮِﻫﺎﻛﻤﺎ ﺫﻛﺮﻧﺎﻩ ﺁﻧﻔﺎﹰ ،ﻭﺃﻣﺎ ﻣﺎ ﻟﻴﺲ ﳍﺎ ﻇﻞ ﻛﺎﳌﺮﺳﻮﻡ ﻋﻠﻲ ﻭﺭﻕ ﺃﻭ ﺍﳌﻨﻘﻮﺵ ﻋﻠﻲ ﺛﻮﺏ ﺃﻭ ﺟﺪﺍﺭ ﻭﳓﻮﻩ ﻓﻬﻮ
ﺍﻟﻨﺤﺎ ِ
ﻟﻴﺲ ﲟﻜﺮﻭﻩ ﻋﻨﺪﻫﻢ.
ﻟﻜﻦ ﺍﳉﻤﻬﻮﺭ ﻛﺎﳊﻨﻔﻴﺔ ﻭﺍﻟﺸﺎﻓﻌﻴﺔ ﻭﺍﳊﻨﺎﺑﻠﺔ ﻋﻠﻲ ﻋﺪﻡ ﺍﳉﻮﺍﺯ ﻣﻄﻠﻘﺎﹰ ،ﺳﻮﺍ ٌﺀ ﻛﺎﻥ ﳍﺎ ﻇﻞ ﺃﻭ ﻻ.
ﻭﺃﻣﺎ ﺍﳌﺎﻟﻜﻴﺔ ﻓﻬﻢ ﺍﺧﺘﻠﻔﻮﺍ ﰲ ﻣﺎ ﻟﻴﺲ ﳍﺎ ﻇﻞ ﻋﻠﻲ ﺃﻗﻮﺍﻝ ﺛﻼﺛﺔ:
ﺍﻷﻭﻝ :ﻋﺪﻡ ﺍﳉﻮﺍﺯ ﻣﻄﻠﻘﺎﹰ ،ﺳﻮﺍ ٌﺀ ﻛﺎﻥ ﳍﺎ ﻇﻞ ﺃﻭﻻ ،ﻛﻤﺎ ﻗﺎﻝ ﺑﻪ ﺍﳉﻤﻬﻮﺭ.
ﺍﻟﺜﺎﱐ :ﺃﻥ ﺍﻟﺼﻮﺭﺍﳌﺮﺳﻮﻣ ﹶﺔ ﺍﳌﺴ ﱠﻄﺤ ﹶﺔ ﺍﻟﱵ ﻻ ﻇﻞ ﳍﺎ ﺇﻥ ﻛﺎﻧﺖ ﻏ ﲑ ﳑﺘﻬﻨ ٍﺔ ﻓﻬﻲ ﻣﻜﺮﻭﻫﺔ ،ﻭﺇﻥ ﻛﺎﻧﺖ ﳑﺘﻬﻨ ﹰﺔ ﻓﻼ ﻛﺮﺍﻫﺔ ﻓﻴﻬﺎ
ﺑﻞ ﻫﻰ ﺧﻼﻑ ﺍﻷﻭﱃ.
ﺍﻟﺜﺎﻟﺚ :ﺍﳉﻮﺍﺯ ﻣﻄﻠﻘﹰﺎ ﺳﻮﺍﺀ ﻛﺎﻧﺖ ﳑﺘﻬﻨ ﹰﺔ ﺃﻭ ﻏﲑﻫﺎ.ﻫﻜﺬﺍ ﻧﻘﻠﻪ ﻛﺜﲑ ﻣﻦ ﻋﻠﻤﺎِﺋ ِﻬ ِﻢ ﺍﶈﻘﻘﲔ،ﻣﻨﻬﻢ ﺍﻟﻌﻼﻣﺔ ﺍﻟﺪﺭﺩﻳﺮ ﺍﳌﺎﻟﻜﻲ،
ﻭﺍﻟﻌﻼﻣﺔ ﺃﺑﻲ ﺍﳌﺎﻟﻜﻲ ،ﻭﺍﻟﻌﻼﻣﺔ ﺃﺑﻮﻋﺒﺪ ﺍﷲ ﺍﳌﻮﺍﻕ ﺍﳌﺎﻟﻜﻲ ،ﻭﺍﻟﻌﻼﻣﺔ ﳏﻤﺪ ﺍﻟﻌﻠﻴﺶ ﺍﳌﺎﻟﻜﻲ،ﻭﻏﲑﻫﻢ ﺭﲪﻬﻢ ﺍﷲ ﺗﻌﺎﱃ.ﻭﻭﺍﻓﻘﻬﻢ ﺍﻟﻌﻼﻣﺔ ﺍﺑﻦ
ﲪﺪﺍﻥ ﻣﻦ ﺍﳊﻨﺎﺑﻠﺔ.
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ﺖ ﻋﻠﹶﻰ ﺍﹾﻟﻘﹶﺎ ِﺳ ِﻢ
ﻭﺍﺳﺘﺪﻟﻮﺍ ﻋﻠﻲ ﺟﻮﺍﺯﻩ ﲟﺎ ﻧﻘﻠﻪ ﺍﺑﻦ ﺃﰊ ﺷﻴﺒﺔ ﻋﻦ ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﳏﻤﺪ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  :ﻭﻟﻔﻈﻪ ﻋﻦ ﺍﺑﻦ ﻋﻮﻥ ﻗﺎﻝ " :ﺩ ﺧ ﹾﻠ 
ﺚ ﺍﻟﻨ ﻤ ﺮﻗ ِﺔ ﻋﻦ ﻋﻤﺘِﻬﺎ ﻋﺎﺋﺸ ﹶﺔ
ﺱ ﻭﺍﹾﻟ ﻌﻨﻘﹶﺎ ِﺀ" .ﻣﻊ ﺃﻧﻪ ﻫﻮ ﺍﻟﱠﺬﻱ ﺭﻭٰﻱ ﺣﺪﻳ ﹶ
ﺠﹶﻠ ﹰﺔ ﻓِﻴﻬﺎ ﺗﺼﺎﻭِﻳ ﺮ ﺍﹾﻟ ﹸﻘﻨ ﺪ ِ
ﻭ ﻫ ﻮ ﺑِﹶﺄ ﻋﻠﹶﻰ ﻣ ﱠﻜ ﹶﺔ ﻓِﻲ ﺑﻴِﺘ ِﻪ ﹶﻓ ﺮﹶﺃﻳﺖ ﻓِﻲ ﺑﻴِﺘ ِﻪ ﺣ 
ﺍﻟﺼﺪﻳﻘ ِﺔ ﺭﺿﻲ ﺍﷲ ﺗﻌﺎﱄ ﻋﻨﻬﺎ.
ﻗﺎﻝ ﺍﳊﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﰲ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ ﺑﻌﺪ ﻧﻘﻞ ﻫﺬﻩ ﺍﻟﻘﺼﺔ:
"ﳛﺘﻤﻞ ﺍﻧﻪ ﺍﻱ ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﳏﻤﺪ ﲤﺴﮏ ﰲ ﺫﻟﮏ ﺑﻌﻤﻮﻡ ﻗﻮﻟﻪ ﺻﻠﻲ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ "ﺇﻻ ﺭﻗﻤﺎ ﰲ ﺛﻮﺏ" ﻓﺎﻧﻪ ﺍﻋﻢ
ﻣﻦ ﺍﻥ ﻳﮑﻮﻥ ﻣﻌﻠﻘﺎ ﺍﻭ ﻣﻔﺮﻭﺷﺎ ﻭﮐﺎﻧﻪ ﺟﻌﻞ ﺍﻧﮑﺎﺭ ﺍﻟﻨﱯ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻋﻠﻲ ﻋﺎﺋﺸﺔ ﺗﻌﻠﻴﻖ ﺍﻟﺴﺘﺮ ﺍﳌﺬﮐﻮﺭ
ﻣﺮﮐﺒﺎ ﻣﻦ ﮐﻮﻧﻪ ﻣﺼﻮﺭﺍ ﻭﻣﻦ ﮐﻮﻧﻪ ﺳﺎﺗﺮﺍ ﻟﻠﺠﺪﺍﺭ"
ﺨ ﻮﻟﹶﺎﻧِﻲ ﻭﻏ ِﲑﻫﻢ ﻣﻦ ﺍﻟﺴﻠﻒ ﺍﻟﺼﺎﳊﲔ.
ﳉ ﻬﻨِﻲ ﻭﻋﺒﻴﺪ ﺍﷲ ﺍﹾﻟ 
ﻭﺍﺳﺘﺪﻟﻮﺍ ﺍﻳﻀﺎ ﺑﻌﻤﻞ ﺯﻳﺪ ﺑﻦ ﺧﺎﻟﺪ ﺍ ﹸ
ﻭﳌﺰﻳﺪ ﻣ ﻦ ﺍﻟﺘﻔﺼﻴﻞ ﻳﺮﺍﺟﻊ:
ﺍﻟﺸﺮﺡ ﺍﻟﮑﺒﲑ)(٢/٣٣٧ﻟﻠﻌﻼﻣﺔ ﺍﻟﺪﺭﺩﻳﺮﺍﳌﺎﻟﻜﻲ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﱃ.
ﻭﺷﺮﺡ ﺍﻟﺰﺭﻗﺎﱐ)(367/4ﻟﻠﻌﻼﻣﺔ ﳏﻤﺪ ﺑﻦ ﻋﺒﺪﺍﻟﺒﺎﻗﻰ ﺍﻟﺰﺭﻗﺎﱐ ﺍﳌﺎﻟﻜﻲ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﱃ.
ﻭﺍﳌﻮﺳﻮﻋﺔﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻜﻮﻳﺘﻴﺔ –)ﺝ /1ﺹ .(4278
 -٣ﺍﻟﺜﺎﻟﺚ :ﺣﻜﻢ ﺍﻟﺼ ﻮ ِﺭ ﺍﹸﳌ ﹾﻠﺘ ﹶﻘ ﹶﻄ ِﺔ ﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ:
ﺴ ﻤﯽ"ﺍﻟﺼﻮ ﺭﺍﻟﺸﻤﺴﻴ ﹶﺔ"ﻓﺎﺧﺘﻠﻒ ﰲ ﺟﻮﺍﺯِﻫﺎ ﺍﻟﻌﻠﻤﺎﺀ ﺍﳌﻌﺎﺻﺮﻭﻥ.
ﻭﺍﻣﺎ ﺍﻟﺼﻮﺭﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﺍﻟﱵ ﺗ 
ﱴ:
ﻓﺎﻣﺎ ﺍﻟﻘﺎﺋﻠﻮﻥ ﺑﺎﳉﻮﺍﺯ ﹶﻓ ﻌﱠﻠﻠﹸﻮ ﻩ ﺑِﻌﹶﻠ ٍﻞ ﺷ 
ﺼﻮﺭ.ﻭﻋﻠﻲ ﺭﺃﺳﻬﻢ ﺍﻟﻌﻼﻣﺔ ﺍﻟﺸﻴﺦ ﳏﻤﺪ ﲞﻴﺖ ﻣﻔﱵ
ﻓﻤﻨﻬﻢ ﻣﻦ ﻋﻠﻞ ﺍﳉﻮﺍ ﺯ ﺑﻌﺪﻡ ﺍﳌﻀﺎﻫﺎ ِﺓ ﳋﻠﻖ ﺍﷲ ﺗﻌﺎﱄ ﰲ ﻫﺬﺍ ﺍﻟﻨﻮﻉ ﻣﻦ ﺍﻟ 
ﻣﺼﺮ ﺭﲪﻪ ﺍﷲ.ﻭﻧﺼﻪ ﻣﺎ ﻳﻠﻲ:
"ﺍﺫﺍ ﺗﻘﺮﺭ ﻫﺬﺍ ﻓﻨﻘﻮﻝ ﺍﻥ ﻋﻠﺔ ﺣﺮﻣﺔ ﺍﻟﺘﺼﻮﻳﺮ ﻋﻠﯽ ﻣﺎﺗﻘﺪﻡ ﻫﯽ ﻣﻀﺎﻫﺎﺓ ﺧﻠﻖ ﺍﷲ ﺗﻌﺎﻟﯽ ﻭﺫﺍﻟﮏ ﻻﻥ
ﺙ ﺻﻮﺭ ﹶﺓ ﺣﻴﻮﺍ ٍﻥ ﺑﻔﻌﻠﻪ ﻭﺻﻨﻌﻪ ﺣﺘﯽ ﺑﺬﻟﮏ
ﺤ ِﺪ ﹸ
ﻣﻌﻨﯽ ﺍﻟﺘﺼﻮﻳﺮ ﻫﻮ ﺍﳚﺎﺩ ﺍﻟﺼﻮﺭﺓ ﲟﻌﻨﯽ ﺍﻥ ﺍﳌﺼﻮﺭ ﻳ 
ﻳﻜﻮﻥ ﻣﻀﺎﻫﻴﺎ ﳋﻠﻖ ﺍﷲ ﻭﻳﻌﺬﺏ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻳﻘﺎﻝ ﺍﻧﻔﺦ ﻓﻴﻬﺎ ﺍﻟﺮﻭﺡ ﻭﻟﻴﺲ ﺑﻨﺎﻓﺦ ﺃﻭ ﻳﻘﺎﻝ ﳍﻢ ﺃﺣﻴﻮﺍ ﻣﺎ
ﺧﻠﻘﺘﻢ،ﻭﺣﻴﻨﺌ ٍﺬ ﻳﻨﻈﺮ ﻓﻴﻤﺎ ﻳﻔﻌﻠﻪ ﺑﻌﺾ ﺍﻟﻨﺎﺱ ﰲ ﻋﺼﺮﻧﺎ ﻣﻦ ﺃﺧﺬ ﺻﻮﺭ ﺍﳊﻴﻮﺍﻧﺎﺕ ﻣﻦ ﺍﻷﻧﺎﺱ ﻭﻏﲑﻫﻢ
ﺑﺎﻵﻟﺔ ﺍﳌﺴﻤﺎﺓ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﺃﻥ ﻛﺎﻥ ﻓﻴﻪ ﻣﻌﲎ ﺍﻟﺘﺼﻮﻳﺮ ﺃﻭ ﻟﻴﺲ ﻓﻴﻪ ﻣﻌﲎ ﺍﻟﺘﺼﻮﻳﺮ؟ﻭﻫﻞ ﺗﻮﺟﺪ ﻓﻴﻪ ﻋﻠﺔ
ﺍﻟﺘﺤﺮﱘ ﺍﳌﺬﻛﻮﺭﺃﻭﻻﺗﻮﺟﺪ؟)ﺇﱄ ﻗﻮﻟﻪ( "ﺍﺫﺍ ﺗﻘﺮﺭ ﻫﺬﺍ ﻭﻋﻠﻤﺖ ﺃﻥ ﺃﺧﺬ ﺍﻟﺼﻮﺭ ﺑﺎﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺎ ﻟﻴﺲ ﺇﻻ
ﺲ ﺍﻟﻈﻞ ﺍﻟﻨﺎﺷﻲ ﲞﻠﻖ ﺍﷲ ﺗﻌﺎﱃ ﻣﻦ ﻣﻘﺎﺑﻠﺔ ﺍﻷﺟﺴﺎﻡ ...ﻭﻋﻠﻤﺖ ﺃﻥ ﺃﺧﺬ ﺍﻟﺼﻮﺭﺓ ﻋﻠﻲ ﻫﺬﺍﺍﻟﻮﺟﻪ
ﺣﺒ 
ﻟﻴﺲ ﺇﳚﺎﺩ ﺍﻟﺼﻮﺭﺓ ،ﻭﻣﻌﲏ ﺍﻟﺘﺼﻮﻳﺮﻟﻐﺔ ﻭﺷﺮﻋﹰﺎ ﻫﻮ ﺇﳚﺎﺩﺍﻟﺼﻮﺭﺓ ﻭﺻﻨﻌﻬﺎ ﺑﻌﺪ ﺃﻥ ﱂ ﺗﻜﻦ،ﻓﻠﻢ ﻳﻜﻦ
ﻼ ﻭﻟﻴﺲ ﻓﻴﻪ ﻣﻌﲏ ﺍﻟﺘﺼﻮﻳﺮ ﻭﺍﳌﻀﺎﻫﺎﺓ ﳋﻠﻖ ﺍﷲ ﺍﱁ")ﺍﳉﻮﺍﺏ ﺍﻟﺸﺎﻓﯽ ﻓﯽ ﺍﺑﺎﺣﺔ
ﺫﺍﻟﻚ ﺍﻷﺧﺬ ﺗﺼﻮﻳﺮﹰﺍ ﺃﺻ ﹰ
ﺍﻟﺘﺼﻮﻳﺮ ﺍﻟﻔﻮﺗﻮ ﻏﺮﺍﻓﯽ":ﺻﻔﺤﺔ(٢٢:
ﻭﻣﻨﻬﻢ ﻣﻦ ﻗﺎﻝ ﺇﻥ ﻋﻠﺔ ﲢﺮﱘ ﺍﻟﺼﻮﺭﻫﻲ ﺍﻟﻌﺒﺎﺩﺓ ﻭﺍﻟﺘﻌﻈﻴﻢ ﳍﺎ،ﻭﺍﻟﺼﻮﺭ ﺍﻟﺸﻤﺴﻴﺔ ﻻ ﺗﻌﺒﺪ.ﻭﺇﻟﻴﻪ ﺫﻫﺐ ﺍﻟﺸﻴﺦ ﳏﻤﺪ
ﻼ:ﺍﻥ ﺍﶈﺮﻡ ﻣﻦ ﺍﻟﺘﺼﻮﻳﺮﻫﻮ ﻣﺎﺍﲣﺬ ﻟﻠﻌﺒﺎﺩﺓ ﻭﺍﻟﺘﻌﻈﻴﻢ.ﻭﻧﺼﻪ ﻓﻴﻤﺎ ﻳﻠﻲ:
ﺭﺷﻴﺪﺭﺿﺎ،ﺻﺎﺣﺐ ﺗﻔﺴﲑ ﺍﳌﻨﺎﺭ.ﻗﺎﺋ ﹰ
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"ﺍﻥ ﺍﶈﺮﻡ ﻣﻦ ﺍﻟﺘﺼﻮﻳﺮﻫﻮ ﻣﺎﺍﲣﺬ ﻟﻠﺘﻌﻈﻴﻢ،ﻻﻥ ﻓﯽ ﺍﻟﺼﻮﺭ ﺍﳌﻌﻈﻤﺔ ﳏﺎﮐﺎﺓ ﻟﻌﺒﺎﺩﺓ ﺍﻻﺻﻨﺎﻡ ﻭﺍﻟﻌﻠﺔ
ﺗﺪﻭﺭ ﻣﻊ ﺍﳌﻌﻠﻮﻝ ﻭﺟﻮﺩﺍ ﻭﻋﺪﻣﺎ،ﻭﺍﻫﻞ ﻫﺬﺍﺍﻟﺰﻣﻦ ﻻﻳﺘﺨﺬﻭﻥ ﺍﻟﺼﻮﺭ ﻟﻠﻌﺒﺎﺩﺓ ﻭﻻﻟﻠﺘﻌﻈﻴﻢ
ﻭﺍﳕﺎﺗﺘﺨﺬ ﺍﻟﺼﻮﺭ ﺍﻵﻥ ﻓﯽ ﳎﺎﻻﺕ ﺍﻟﻄﺐ ﻭﺍﻟﻌﻠﻮﻡ ﺍﻟﻄﺒﻴﻌﻴﺔﻭﺍﻟﺘﺎﺭﻳﺦ،ﻭﲢﻘﻴﻖ ﺍﻟﺸﺨﺼﻴﺔ ".
ﰱ ﺑﻌﺪﻡ ﻛﻮﻧﻪ ﺗﺼﻮﻳﺮﹰﺍ ﺣﻘﻴﻘﻴﹰﺎ،ﺑﻞ ﻫﻮﻋﻨﺪﻫﻢ ﻣﻦ ﻗﺒﻴﻞ ﺍﻟﻌﻜﺲ ﺍﻟﺬﻯ ﻳﻈﻬﺮ ﻋﻠﯽ ﺍﳌﺮﺁﺓ
ﻭﻣﻨﻬﻢ ﻣﻦ ﻋﱠﻠ ﹶﻞ ﺟﻮﺍ ﺯ ﺍﻟﺘﺼﻮﻳ ِﺮ ﺍﻟﻔﻮﺗﻮﻏﺮﺍ ﱢ
ﺃﻭﻋﻠﯽ ﺍﳌﺎﺀ ﺃﻭﻋﻠﻰ ﺳﻄﺢ ﺻﻘﻴﻞ،ﻭﺇﻟﻴﻪ ﺫﻫﺐ ﻋﺪﺩ ﻛﺒﲑ ﻣﻦ ﻋﻠﻤﺎﺀ ﺍﻟﺒﻼﺩﺍﻟﻌﺮﺑﻴﺔ،ﻭﻋﻠﻲ ﺭﺃﺳﻬﻢ ﺍﻟﻌﻼﻣﺔ ﺍﻟﺸﻴﺦ ﺍﲪﺪ ﺍﳋﻄﻴﺐ ﻣﻦ ﻋﻠﻤﺎﺀ ﻣﮑﺔ
ﺍﳌﮑﺮﻣﺔ ﻓﯽ ﺍﻟﻘﺮﻥ ﺍﳌﺎﺿﯽ ﻓﻘﺪ ﺍﻓﺘﯽ ﲜﻮﺍﺯﻩ ﻣﻄﻠﻘﺎ،ﻭﺍﻟﻌﻼﻣﺔ ﺍﻟﺸﻴﺦ ﳏﻤﺪﻋﻠﻲ ﺍﻟﺴﺎﻳﺲ،ﻛﻤﺎ ﻧﻘﻠﻪ ﺍﻟﺸﻴﺦ ﳏﻤﺪ ﻋﻠﻰ ﺍﻟﺼﺎﺑﻮﱏ ﰱ ﻛﺘﺎﺑﻪ ﺣﻜ ﻢ
ﺕ ﺍﻷﺣﻜﺎﻡ )ﺝ٢ﺹ:(415ﻭﻧﺼﻪ ﻣﺎ ﻳﻠﻲ:
ﺍﻻﺳﻼﻡ ﰲ ﺍﻟﺘﺼﻮﻳﺮ)ﺹ (49ﻭﰱ ﻛﺘﺎﺑﻪ ﺁﻳﺎ 
"ﻭﻟﻌﻠﮏ ﺗﺮﻳﺪ ﺑﻌﺪ ﺫﻟﮏ ﺍﻥ ﺗﻌﺮﻑ ﺣﮑﻢ ﻣﺎﻳﺴﻤﯽ ﺑﺎﻟﺘﺼﻮﻳﺮ ﺍﻟﺸﻤﺴﯽ ﺍﻭ)ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﯽ(ﻓﻨﻘﻮﻝ:ﳝﮑﻨﮏ ﺍﻥ
ﺗﻘﻮﻝ ﺇﻥ ﺣﮑﻤﻬﺎﺣﮑﻢ ﺍﻟﺮﻗﻢ ﻓﯽ ﺍﻟﺜﻮﺏ ﻭﻗﺪ ﻋﻠﻤﺖ ﺍﺳﺘﺜﻨﺎﺀﻩ ﻧﺼﺎ،ﻭﻟﮏ ﺍﻥ ﺗﻘﻮﻝ ﺇﻥ ﻫﺬﺍ ﻟﻴﺲ ﺗﺼﻮﻳﺮﺍ ﺑﻞ
ﺣﺒﺲ ﻟﻠﺼﻮﺭﺓ ﻭﻣﺎ ﻣﺜﻠﻪ ﺍﻻ ﻛﻤﺜﻞ ﺍﻟﺼﻮﺭﺓ ﰱ ﺍﳌﺮﺁﺓ،ﻭﻻ ﳝﻜﻨﻚ ﺍﻥ ﺗﻘﻮﻝ ﺍﻥ ﻣﺎﻓﯽ ﺍﳌﺮﺁﺓ ﺻﻮﺭﺓ ﻭﺃﻥ ﺍﺣﺪﺍ
ﺻﻮﺭﻫﺎ،ﻭﺍﻟﺬﯼ ﺗﺼﻨﻌﻪ ﺁﻟﺔ ﺍﻟﺘﺼﻮﻳﺮ ﻫﻮﺻﻮﺭﺓ ﳌﺎﻓﯽ ﺍﳌﺮﺁﺓ،ﻏﺎﻳﺔ ﺍﻻﻣﺮﺍﻥ ﻣﺮﺁﺓ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﺗﺜﺒﺖ ﺍﻟﻈﻞ ﺍﻟﺬﯼ
ﻳﻘﻊ ﻋﻠﻴﻬﺎ،ﻭﺍﳌﺮﺁﺓ ﻟﻴﺴﺖ ﮐﺬﻟﮏ ﰒ ﻳﻘﻮﻝ:ﻭﻣﺎﺩﺍﻡ ﻓﯽ ﺍﻟﺸﺮﻳﻌﺔ ﻓﺴﺤﺔ ﺑﺎﺑﺎﺣﺔ ﻫﺬﻩ ﺍﻟﺼﻮﺭﮐﺎﺳﺘﺜﻨﺎﺀ ﺍﻟﺮﻗﻢ ﻓﯽ
ﺍﻟﺜﻮﺏ ﻓﻼﻣﻌﻨﯽ ﻟﺘﺤﺮﳝﻬﺎﺧﺼﻮﺻﺎﻭﻗﺪﻇﻬﺮﺍﻥ ﺍﻟﻨﺎﺱ ﻗﺪﻳﮑﻮﻧﻮﻥ ﻓﯽ ﺍﺷﺪ ﺍﳊﺎﺟﺔ ﺍﻟﻴﻬﺎ".
ﻭﻧﻘﻞ ﺍﻟﺸﻴﺦ ﳏﻤﺪﺑﻦ ﺍﲪﺪﻋﻠﻰ ﻭﺍﺻﻞ ﰱ"ﺍﺣﮑﺎﻡ ﺍﻟﺘﺼﻮﻳﺮ"ﻋﻦ ﺑﻌﺾ ﺍﻟﻌﻠﻤﺎﺀ )ﺹ:(336:
"ﺍﻥ ﺍﻟﺘﺼﻮﻳﺮ ﺍﻵﻟﯽ ﲟﺎ ﻓﯽ ﺫﻟﮏ ﺍﻟﺘﺼﻮﻳﺮ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﯽ ﺷﺒﻴﻪ ﲤﺎﻣﺎ ﺑﺎﻟﺼﻮﺭﺓ ﺍﻟﺘﯽ ﺗﻈﻬﺮ ﻋﻠﯽ ﺍﳌﺮﺁﺓ ﺍﻭﻋﻠﯽ
ﺍﳌﺎﺀ،ﺍﻭﻋﻠﻰ ﺍﯼ ﺳﻄﺢ ﻻﻣﻊ،ﻭﻻ ﻳﺴﺘﻄﻴﻊ ﺍﺣﺪ ﺍﻥ ﻳﻘﻮﻝ:ﺍﻥ ﻣﺎﻳﻈﻬﺮﻋﻠﯽ ﺍﳌﺮﺁﺓ،ﻭﳓﻮﻫﺎﺣﺮﺍﻡ،ﻟﮑﻮﺎ
ﺻﻮﺭﺓ،ﻭﻫﮑﺬﺍ ﺍﻟﺼﻮﺭﺓ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ،ﺍﻻﺍﻥ ﻣﺮﺁﺓ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﺗﺜﺒﺖ ﺍﻟﻈﻞ ﺍﻟﺬﯼ ﻳﻘﻊ ﻋﻠﻴﻬﺎ،ﻭﺍﳌﺮﺁﺓ
ﻟﻴﺴﺖ ﮐﺬﻟﮏ،ﻭﻟﻴﺲ ﻫﺬﺍ ﻓﯽ ﺍﳊﻘﻴﻘﺔ ﺗﺼﻮﻳﺮﺍ ،ﺑﻞ ﺍﻧﻪ ﺍﻇﻬﺎﺭ،ﻭﺍﺳﺘﺪﺍﻣﺔ ﻟﺼﻮﺭﺓ ﻣﻮﺟﻮﺩﺓ،ﻭﺣﺒﺲ ﳍﺎﻋﻦ
ﺍﻟﺰﻭﺍﻝ"
ﻭﻟﮑﻦ ﮐﺜﲑﹰﺍﻣﻦ ﻋﻠﻤﺎﺀ ﺍﻟﺒﻼﺩﺍﻟﻌﺮﺑﻴﺔ،ﻣﻨﻬﻢ ﺍﻟﻌﻼﻣﺔ ﺍﻟﺸﻴﺦ ﺍﻷﻟﺒﺎﱏ ﻭﺍﻟﺸﻴﺦ ﻣﺼﻄﻔﻲ ﺍﳊﻤﺎﻣﻲ ﻭﺍﻟﺸﻴﺦ ﺍﻟﺼﺎﺑﻮﱏ ﻭﺍﻟﺸﻴﺦ ﳏﻤﺪ ﺑﻦ ﺃﲪﺪ
ﺍﻟﻮﺍﺻﻞ ﻭﻏﲑﻫﻢ،ﻭ ﺟ ﱡﻞ ﺍﻟﻌﻠﻤﺎ ِﺀ ﺃﻭ ﹸﮐﱡﻠﻬﻢ ﰲ ﺑﻼﺩﺑﺎﻛﺴﺘﺎﻥ ﻭﺍﳍﻨﺪ ﻭﺑﻨﻐﻠﻪ ﺩﻳﺶ ﻗﺪ ﺃﻓﺘﻮﺍ ﺑﺄﻧﻪ ﻻﻓﺮﻕ ﺑﲔ ﺍﻟﺼﻮ ِﺭ ﺍﳌﺮﺳﻮﻣ ِﺔ ﻳ ﺪﻭِﻳﺎ ﻭﺍﻟﺼﻮ ِﺭ
ﺍﻟﺸﻤﺴﻴ ِﺔ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴ ِﺔ ﰲ ﻋﺪﻡ ﺍﳉﻮﺍﺯ ﺃﻱ ﻻﳚﻮﺯ۔ ﻭﺑﻪ ﻧﻔﱵ ﲜﺎﻣﻌﺔ ﺩﺍﺭﺍﻟﻌﻠﻮﻡ ﮐﺮﺍﺗﺸﻲ۔
ﻭﻗﺪ ﺃﻟﻒ ﺍﻟﻌﻼﻣﺔ ﺍﳉﻠﻴﻞ ﺍﳌﻔﱵ ﺍﻟﻌﺎﻡ)ﺳﺎﺑﻘﹰﺎ(ﺑﺎﻟﺪﻳﺎﺭﺍﻟﺒﺎﻛﺴﺘﺎﻧﻴﺔ ﻓﻀﻴﻠﺔ ﺍﻷﺳﺘﺎﺫ ﲰﺎﺣﺔ ﺍﻟﺸﻴﺦ ﺍﳌﻔﱵ ﳏﻤﺪ ﺷﻔﻴﻊ ﺭﲪﻪ ﺍﷲ ﺗﻌﺎﻟٰﯽ،ﺭﺳﺎﻟ ﹰﺔ
ﻣﺴﺘﻘﻠ ﹰﺔ ﺑﺎﻟﻠﻐﺔ ﺍﻷﺭﺩﻭﻳﺔ،ﺑﺎﺳﻢ"  !"#ﮯ  ام"ﺃﻯ" ﺍﻻﺣﮑﺎﻡ ﺍﻟﺸﺮﻋﻴﺔ ﻟﻠﺘﺼﻮﻳﺮ"ﻭﺃﻭﺿﺢ ﻓﻴﻬﺎ ﺑﺎﻷﺩﻟﺔ ﺍﻟﺸﺮﻋﻴﺔ ﺃﻥ ﺍﻟﺘﺼﻮﻳﺮ
ﺳﻮﺍﺀ ﮐﺎﻥ ﺑﻮﺍﺳﻄﺔ ﺍﻟﻜﺎﻣﲑﺍ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﺃﻭﺑﺎﻟﻴﺪ ﻫﻮﺗﺼﻮﻳﺮﺷﺮﻋﹰﺎ ،ﻭﺍﻻﺧﺘﻼﻑ ﰲ ﻭﺳﻴﻠﺔ ﺍﻟﺘﺼﻮﻳﺮ ﻭﺁﻟﺘﻪ ﻻﻳﻘﺘﻀﻲ ﺍﺧﺘﻼﻓﺎ ﰲ ﺍﳊﻜﻢ ،ﻭﺇﳕﺎ
ﺍﳌﻌﺘﱪ ﻛﻮﻧﻪ ﺻﻮﺭ ﹰﺓ ﰱ ﻧﻔﺲ ﺍﻷﻣﺮ ﻭﺇﻥ ﺍﺧﺘﻠﻔﺖ ﻭﺳﻴﻠﺘﻬﺎ.
- 4ﺍﻟﺮﺍﺑﻊ:ﺣﻜﻢ ﺍﻷﺷﻜﺎﻝ ﺍﳊﻴﻮﺍﻧﻴﺔ ﺍﳌﻠﺘﻘﻄﺔ ﺑﺎﻟﻜﺎﻣﲑﺍ

ﺍﻟﺮﻗﻤﻴﺔ).(DIGITAL CAMERAS

ﻣﻨﺬ ﻣﺪﺓ ﻃﻮﻳﻠﺔ ﻗﺪ ﺟﺮٰﯼ ﲝﺚ ﺑﲔ ﺍﻟﻌﻠﻤﺎﺀ ﺍﳌﻌﺎﺻﺮﻳﻦ ﺣﻮﻝ ﺍﳌﻨﺎﻇﺮﻭﺍﳌﺸﺎﻫﺪﻭﺍﻷﺷﮑﺎﻝ )(IMAGESﺍﶈﻔﻮﻇﺔ ﺑﻮﺍﺳﻄﺔ ﺍﻟﻨﻈﺎﻡ
ﺍﻟﺮﻗﻤﻲ)،(DIGITAL-SYSTEMﻭﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﺮﻗﻤﻴﺔ) ،(DIGITAL CAMERASﰲ ﺫﺍﮐﺮﺓ ﺍﳊﺎﺳﻮﺏ
)(ComputerMemoryﺃﻭﺍﻷﻗﺮﺍﺹ)(Floppy/Discﺃﻭﺍﻷﻗﺮﺍﺹ ﺍ ﹸﳌ ﺪ ﻣﺠﺔ)(Computer Discﺃﻭﺃﺷﺮﻃﺔ ﺍﻟﻔﻴﺪﻳﻮ) (Video
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،Ribbon/Cassetteﻭﺍﻟﺘﯽ ﺗﺒﺪﻭ ﻭﺗﻈﻬﺮ ﻋﻠٰﯽ ﺷﺎﺷﺔ ﻫﺬﻩ ﺍﻵﻻﺕ ﺍﳌﺬﻛﻮﺭﺓ ﺑﻮﺍﺳﻄﺔ ﺍﻟﻨﻈﺎﻡ ﺍﻟﺮﻗﻤﻲ،ﻫﻞ ﳍﺎ ﺣﮑﻢ ﺍﻟﺘﺼﻮﻳﺮ ﺍﶈﺮﻡ ﺃﻡ ﻻ؟ ﻷﻥ
ﺍﳌﺴﺄﻟﺔ ﺍﺟﺘﻬﺎﺩﻳﺔ،ﻭﱂ ﺗﻜﻦ ﻣﻮﺟﻮﺩ ﹰﺓ ﻭﻻ ﻣﻌﺮﻭﻓ ﹰﺔ ﰲ ﻋﻬﺪ ﺭﺳﻮﻝ ﺍﷲ ﺻﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ،ﻭﻻ ﰲ ﺯﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﻭﺍﻟﺘﺎﺑﻌﲔ،ﻭﻻ ﰲ ﻋﺼﺮ
ﺍﻟﻔﻘﻬﺎﺀ ﺍﻟﺴﺎﻟﻔﲔ ﺭﲪﻬﻢ ﺍﷲ ﺗﻌﺎﱄٰ ،ﻭﺇﳕﺎ ﺍﻛﺘﺸﻔﺖ ﻣﺆﺧﺮﹰﺍ .ﻓﻠﺬﺍ ﻻﻳﻮﺟﺪ ﺻﺮﺍﺣﺔ ﺣﻜﻤﻬﺎ ﰲ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﱘ ﻭﺍﳊﺪﻳﺚ ﺍﻟﻨﺒﻮﻱ ﺍﻟﺸﺮﻳﻒ،ﻭﻻ
ﺹ ﻫﺬﺍ ﺍﻟﻨﻮﻉ -ﻧﺼﹰﺎ -ﻟﻌﺪﻡ ﻭﺟﻮﺩﻫﺎ ﰲ ﺯﻣﺎﻢ ﻭﺇﳕﺎ ﺗﻜﻠﻢ ﻓﻴﻪ ﺍﻟﻌﻠﻤﺎﺀ ﺍﳌﻌﺎﺻﺮﻭﻥ،ﻭﺍﺧﺘﻠﻔﻮﺍ ﰲ ﺣﻜﻤﻬﺎ.
ﰱ ﻛﻼﻡ ﺍﻟﻔﻘﻬﺎﺀ ﺍﻟﺴﺎﺑﻘﲔ ﲞﺼﻮ ِ
ﻓﻤﻨﻬﻢ :ﻣﻦ ﺃﺩﺧﻠﻬﺎ ﰲ ﺍﻟﺘﺼﻮﻳﺮ ﺍﶈﺮﻡ ﺇﳊﺎﻗﹰﺎ ﺑﻌﻤﻮﻡ ﻣﺴﻤﻰ ﺍﻟﺘﺼﻮﻳﺮ ﺍﻟﺬﻱ ﺩﻟﺖ ﺍﻷﺩﻟﺔ ﺍﻟﺼﺤﻴﺤﺔ ﻋﻠﻰ ﲢﺮﳝﻪ.
ﻭﻣﻨﻬﻢ :ﻣﻦ ﺃﺧﺮﺟﻬﺎ ﻣﻦ ﺃﻥ ﺗﻜﻮﻥ ﰱ ﺣﻜﻢ ﺍﻟﺘﺼﻮﻳﺮ ﺍﶈﺮﻡ ﻧﻈﺮﹰﺍ ﺇﱃ ﺣﻘﻴﻘﺘﻬﺎ ،ﻷﺎﺫﺭﺍﺕ ﺇﻟﻜﺘﺮﻭﻧﻴﺔ ﺷﻌﺎﻋﻴﺔ ﻏﲑﺟﻮﻫﺮﻳﺔ
ﳉِﻬﺎﺯ ﺍﻟﺮﻗﻤﻲ) (Digital Deviceﻭﺍﻟﻜﺎﻣﲑﺍ
ﻂ ﻛﺜﲑ ٍﺓ ﻻﺗﺤﺼٰﻲ ﻭﺇﺷﺎﺭﺍﺕ ﺇﺷﻌﺎﻋﻴﺔ) (Electrical Signalsﺗﻨﺘﻘﻞ ﻣﻦ ﺍ ﹶ
ﺑﺸﻜ ِﻞ ﻧ ﹶﻘ ٍ
ﺍﻟﺮﻗﻤﻴﺔ ﺇﱃ ﺍﻟﺸﺎﺷﺔ ﻭﺍﳉﺪﺭﺍﻥ ﻭﺍﻟﺴﺘﺎﺋﺮ ﻭﺗﻈﻬﺮﻋﻠﻴﻬﺎ ﺑﺎﻟﺘﺮﺗﻴﺐ ﺍﳌﺨﺼﻮﺹ ﺣﻴﺚ ﲢﺪﺙ ﺎ ﺍﻷﺷﻜﺎﻝ ﺍﳌﺮﺋﻴﺔ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ،ﻟﻜﻦ
ﻻﺗﺴﺘﻘﺮ ﻫﺬﻩ ﺍﻷﺷﻜﺎﻝ ﻋﻠﻰ ﺍﻟﺸﺎﺷ ِﺔ ﻭﺍﳉﺪﺭﺍ ِﻥ ﻭﳓﻮِﻫﺎ.
ﻭﻣﻨﻬﻢ :ﻣﻦ ﺗﺮﺩﺩ ﺑﲔ ﺍﻷﻣﺮﻳﻦ ﻭﻫﻢ ﻭﺳﻂ ﺑﲔ ﺍﻟﻔﺮﻳﻘﲔ.
ﻭﺃﻣﺎ ﺍﻟﺮﺍﺟﺢ ﻋﻨﺪﻧﺎ ﻓﻬﻮ ﺍﳉﻮﺍﺯ ﻷﻥ ﻣﺎ ﻳﺒﺪﻭ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﻣﻦ ﻣﺸﺎﻫﺪ ﻭﻣﻈﺎﻫﺮﲢﺖ ﺍﻟﻨﻈﺎﻡ ﺍﻟﺮﻗﻤﻲ ﻓﻬﻮ ﻟﻴﺲ ﺑﺼﻮﺭﺓ ﺣﻘﻴﻘ ﹰﺔ ﻭﻻ
ﻼ.
ﻋﻜﺴﹰﺎ ﻭﻻ ﻇ ﹰ
ﻼ ﻓﻬﻮ ﻭﺍﺿﺢ ﻷﻥ ﺍﻟﻈﻞ ﺗﺎﺑﻊ ﻟﺼﺎﺣﺒﻪ،ﻭﻫﺬﺍ ﺍﻟﺸﻜﻞ ﻟﻴﺲ ﻛﺬﺍﻟﻚ.
ﺃﻣﺎ ﻋﺪﻡ ﻛﻮﻥ ﻫﺬﺍ ﺍﻟﺸﻜﻞ ﺍﻟﺬﻱ ﻳﺒﺪﻭ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﻇ ﹰ
ﺖ ﻋﻠﻲ ﺷﻴ ٍﺊ ﺑﺼﻔﺔ ﺍﻟﻘﻴﺎﻡ
ﺸ ﱠﻜﹶﻠ 
ﻭﺃﻣﺎ ﻋﺪﻡ ﻛﻮﻧﻪ ﺻﻮﺭ ﹰﺓ ﻓﻸﻥ ﺍﻟﺼﻮﺭﺓ ﲟﻌﻨﺎﻫﺎ ﺍﳊﻘﻴﻘﻲ ﺇﳕﺎ ﺗ ﻮ ﺟ ﺪ ﺇﺫﺍ ﺍﻧﺘﻘﺸﺖ ﺃﻭﺍﺭﺗﺴﻤﺖ ﺃﻭ ﺗ 
ﻭﺍﻻﺳﺘﻘﺮﺍﺭ،ﻭﺃﻣﺎ ﻫﺬﻩ ﺍﻷﺷﻜﺎﻝ ﺍﻟﱴ ﺗﺒﺪﻭ ﻭﺗﺮﻱ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﻭﳓﻮﻫﺎ ﻟﻴﺲ ﳍﺎ ﺛﺒﺎﺕ ﻭﺍﺳﺘﻘﺮﺍﺭ ﰲ ﺷﻴﺊ ﺑﻞ ﻫﻲ ﻣﺸﺘﻤﻠﺔ ﻋﻠﻰ ﺍﻷﺟﺰﺍﺀ
ﺍﻹﺷﻌﺎﻋﻴﺔ ﺍﻟﱵ ﱂ ﺗﺰﻝ ﺗﻨﺘﻘﻞ ﻣﻦ ﺍﻟﻜﺎﻣﲑﺍ ﺇﱃ ﺍﻟﺸﺎﺷﺔ ﻭﺗﻈﻬﺮﻋﻠﻴﻬﺎ ﺑﺼﻔ ٍﺔ ﻏ ِﲑ ﻗﺎ ﺭ ٍﺓ ﺑﺪﻭﹰﺍ ﻭﻓﻨﺎ ًﺀ ﺃﻱ ﺗﻔﲎ ﻭﺗﺰﻭﻝ ﻣﻊ ﺍﻟﺒﺪﻭ ﻋﻠﻰ ﺍﻟﻔﻮﺭﻣﻦ ﻏﲑ
ﻒ)(19390000ﺫ ﺭ ٍﺓ
ﻯ ﻗﺮﺍﺭ ﻋﻠﻴﻬﺎ ﺑﺴﺮﻋ ٍﺔ ﻓﺎﺋﻘ ٍﺔ ﺣﱵ ﺃﻥ ﺍﳌﻨﻈ ﺮ ﺍﻟﻮﺍﺣ ﺪ ﺍﳌﺸﺘﻤ ﹶﻞ ﻋﻠﯽ ﺗﺴﻌﺔ ﻋﺸﺮ ﻣﻠﻴﻮﻧﹰﺎ ﻭﺗﺴﻌﲔ ﻭﺛﻼﺙ ﻣﺄ ِﺓ ﺃﻟ ِ
ﺃ
ﺐ
ﺏ ﻣﺘﻮﺳﻄ ٍﺔ ﺣﺴ 
ﺤﺪﺙ ﻣﻨﻪ ﺳﺘﻮﻥ ﺇﻃﺎﺭﹰﺍ) (FRAMESﺗﺒﺪﻭ ﻭﺗﻔﲏ ﻓﯽ ﺛﺎﻧﻴﺔ ﻭﺍﺣﺪﺓ ﻋﻠﻲ ﺷﺎﺷﺔ ﺣﺎﺳﻮ ٍ
ﺷﻌﺎﻋﻴ ٍﺔ) (Pixelsﺗ 
ﺭﻳﺰﻭﻟﻴﺸﻦ) ،(Resolutionﰒ ﺗﺘﻠﻮﻫﺎ ﺃﺧﺮﻱ ﻓﺄﺧﺮﻱ ﻓﺄﺧﺮﻱ ﻣﻦ ﻏﲑ ﺍﻧﻘﻄﺎﻉ.ﻓﺒﻬﺬﺍ ﺍﻟﻄﺮﻳﻖ ﺗﺒﺪﻭ ﻫﺬﻩ ﺍﻷ ِﺷ ﻌ ﹸﺔ ﻋﻠﻰ ﺍﻟﺸﺎﺷﺔ ﻭﺗﻔﲏ ﻣﻦ ﻓﻮﺭﻫﺎ
ﻭﺗﺘﺒﻌﻬﺎ ﺍﻷ ِﺷ ﻌ ﹸﺔ ﺍﻷﺧﺮﻱ ﻭﺗﻔﲏ ﺬﺍﳌﻘﺪﺍﺭ ﻣﻦ ﺍﻟﺴﺮﻋﺔ.
ﻓﻈﻬﺮ ﻣﻦ ﻫﺬﺍﻟﺘﻔﺼﻴﻞ ﺃﻥ ﺍﻷﺷﻜﺎ ﹶﻝ ﻭﺍﳌﹶﺸﺎ ِﻫ ﺪ ﺍﻟﱵ ﺗﺒﺪﻭ ﻋﻠﻰ ﺍﻟﺸﺎﺷﺔ ﻟﻴﺴﺖ ﳍﺎ ﺻﻔ ﹸﺔ ﺍﻻﺳﺘﻘﺮﺍﺭ ﻭﺍﻟﻘﻴﺎﻡ،ﺑﻞ ﲢﺪﺙ ﻭﺗﻔﲏ ﰲ ﺛﺎﻧﻴ ٍﺔ
ﻭﺍﺣﺪ ٍﺓ ﺳﺘﲔ ﻣﺮﺓ ﻓﻼ ﺗﻜﻮﻥ ﺻﻮﺭﺓ ﺣﻘﻴﻘﻴ ﹰﺔ.
ﻭﺃﻣﺎ ﻋﺪ ﻡ ﻛﻮ ِﻥ ﻫﺬﻩ ﺍﻷﺷﻜﺎ ِﻝ ﺍﻟﱵ ﺗﺒﺪﻭ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﻋﻜﺴﹰﺎ ﺑﻌﻴﻨﻪ ﻓﻸﻥ ﺍﻟﻌﻜﺲ ﺗﺎﺑﻊ ﻟﺼﺎﺣﺒﻪ،ﻓﻤﺎ ﺩﺍﻡ ﺻﺎﺣﺒﻪ ﻗﺎﺋﻤﹰﺎ ﺃﻣﺎﻡ ﺟﺴ ٍﻢ ﺻﻘﻴﻞ
ﻳﺮﻱ ﻋﻜﺴﻪ،ﻓﺎﺫﺍ ﺗﻨﺤﻲ ﻣﻦ ﲡﺎﻩ ﺍﳉﺴﻢ ﺍﻟﺼﻘﻴﻞ ﺃﻭ ﺟﺎﺀ ﺑﻴﻨﻬﻤﺎ ﺣﺠﺎﺏ ﻳﻐﻴﺐ ﻋﻜﺴﻪ ﺃﻳﻀﹰﺎ.
ﲞﻼﻑ ﺍﻷﺷﻜﺎ ِﻝ ﺍﳌﻠﺘﻘﻄ ِﺔ ﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﺮﻗﻤﻴﺔ ،ﺍﳌﺮﺋﻴﺔ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﻓﺈﺎﻟﻴﺴﺖ ﺗﺎﺑﻌ ﹰﺔ ﻷﺻﺤﺎﺎ ﻷﺎ ﳝﻜﻦ ﺭﻭﻳﺘﻬﺎ ﻋﻠﻰ ﺍﻟﺸﺎﺷﺔ ﺑﺪﻭﻥ
ﺲ ﺑﻌﻴﻨﻪ ﺍﻻ ﺃﺎ ﺗﺸﺎ ِﺭ ﻙ ﺍﻟﻌﻜﺲ ﰱ ﻛﻮﻥ ﻛ ِﻞ ﻭﺍﺣ ٍﺪ ﻣﻨﻬﻤﺎ
ﻭﺟﻮﺩ ﺍﺻﺤﺎﺎ ﺃﻳﻀﹰﺎ،ﻓﺜﺒﺖ ﺬﺍ ﺃﻥ ﻫﺬﻩ ﺍﻻﺷﻜﺎﻝ ﻭﺍﳌﺸﺎﻫﺪ ﻟﻴﺴﺖ ﺑﻌﻜ ٍ
ﺤﻨﺎ ﺍﻟﻘﻮ ﹶﻝ ﺑﻜﻮﻥ ﻫﺬﻩ ﺍﻷﺷﻜﺎﻝ ﺃﺷﺒ ﻪ ﺑﺎﻟﻌﻜﺲ ﻣﻦ ﻛﻮﺎ ﺃﺷﺒ ﻪ ﺑﺎﻟﺼﻮﺭ ﺍﳊﻘﻴﻘﻴﺔ
ﻼ ﻋﻠﻰ ﺍﻷﺟﺰﺍﺀ ﺍﻹﺷﻌﺎﻋﻴﺔ،ﻓﺒﻨﺎ ًﺀ ﻋﻠﻲ ﺫﺍﻟﻚ ﺭ ﺟ 
ﻣﺸﺘﻤ ﹰ
ﺍﶈﺮﻣﺔ.
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ﰒ ﺇﺫﺍ ﺍ ﺣﺘ ِﻔﻈﹶﺖ ﻫﺬﻩ ﺍﻷﺷﻜﺎﻝ ﻭ ﺍﳌﺸﺎﻫﺪ ﰲ ﺷﺮﻳﻂ ﺍﻟﻔﻴﺪﻳﻮ ﺃﻭﺫﺍﮐﺮﺓ ﺍﳊﺎﺳﻮﺏ)(Computer Memoryﺃﻭﺍﻷﻗﺮﺍﺹ
ﺍ ﹸﳌ ﺪ ﻣﺠﺔ)(Computer Discﻭﻏﲑﻫﺎ ﻓﺈﻥ ﺍﻟﺼﻮﺭ ﻻ ﺗﻨﺘﻘﺶ ﻋﻠﻴﻬﺎ)ﺃﻱ ﻋﻠﻰ ﺍﻷﻗﺮﺍﺹ)(CDﻭﺷﺮﻳﻂ ﺍﻟﻔﻴﺪﻳﻮﻭﻏﲑﻫﺎ(ﻭﺇﳕﺎ ﲢﻔﻆ ﻓﻴﻬﺎ ﻣﻌﻠﻮﻣﺎﺕ
ﻱ ﺻﻮﺭﺓ،ﻻﺣﻘﻴﻘ ﹰﺔ ﻭﻻ ﳎﺎﺯﹰﺍ.
ﺍﳌﻨﺎﻇﺮ ﻓﻘﻂ ﺑﺸﻜﻞ ﺇﺷﺎﺭﺍﺕ ﺇﺷﻌﺎﻋﻴﺔ)(CODESﻭﻟﻴﺲ ﻫﻨﺎﻙ ﺃ 
ﻕ ﻣ ﻬ ﺮ ﹸﺓ ﻫﺬﺍ ﺍﻟﻔﻦ ﰲ ﺗﺴﻤﻴﺘﻬﻤﺎ ﺃﻳﻀﹰﺎ ﲝﻴﺚ
ﻭﻧﻈﺮﺍ ﺍﱄ ﺍﻟﻔﺮﻕ ﺍﳌﺬﻛﻮﺭ ﺑﲔ ﺍﻟﺼﻮﺭﺓ ﺍﳊﻘﻴﻘﻴﺔ ﻭﺑﲔ ﺍﻟﺸﻜﻞ ﺍﻟﺬﻱ ﻳﺒﺪﻭ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﹶﻓ ﺮ 
ﲰﻮﺍ ﺍﻟﺸﻜﻞ ﺍﳌﻠﺘﻘﻂ ﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ )PICTUREﺻﻮﺭ ﹰﺓ( ﻭﲰﻮﺍ ﺍﻟﺸﻜﻞ ﺍﳌﺮﺋﻲ ﻋﻠﻰ ﺍﻟﺸﺎﺷﺔ )IMAGESﻋﻜﺴﹰﺎ(.
ﺻ ﻨ ﻌﻬﺎﻭﻭﺿﻌﻬﺎ ﰱ ﺍﻟﺒﻴﻮﺕ:
ﺕ ﺍﳌﺬﻛﻮﺭﺓ ﻭ 
ﺍﺳﺘﺨﺪﺍ ﻡ ﻫﺬﻩ ﺍﻵﻻ ِ
ﺻﻨ ﻌﻬﺎ
ﺕ )ﻭ 
ﻟﻴﻌﻠﻢ ﺃﻥ ﻣﺎ ﻣﺮ ﻣﻦ ﺍﻟﺘﻔﺼﻴﻞ ﻛﺎﻥ ﳐﺘﺼﹰﺎ ﺑﻜﻮﻥ ﺍﻷﺷﻜﺎﻝ ﺍﳌﺮﺋﻴﺔ ﻋﻠﻰ ﺍﻟﺸﺎﺷﺔ ﺻﻮﺭ ﹰﺓ ﺃﻡ ﻻ،ﺃﻣﺎ ﺍﺳﺘﺨﺪﺍ ﻡ ﻫﺬﻩ ﺍﻵﻻ ِ
ﺕ ﺍﳌﺘﻜﻠﻢ ﻭﺻﻮﺭﺗﻪ ،ﻭﺍﻷﺟﻬﺰ ِﺓ ﺍﻟﱴ ﺗﺴﺘﺨﺪﻡ ﻟﻠﻤﺮﺍﻗﺒﺔ ﻣﺜﻞ ﻛﻠﻮﺯﺩ
ﻭﺍﺻﻼﺣﻬﺎ(ﻣﻦ ﺍﳊﺎﺳﻮﺏ ﻭﺍﻟﻔﻴﺪﻳﻮ ﻭﺃ ﺟﻬِﺰ ِﺓ ﺍﳍﺎﺗﻒ ﺍﻟﱵ ﺗﻨ ﹸﻘ ﹸﻞ ﺻﻮ 
ﺳﺮﻛﺖ) (closed circuit Cameraﻭﺍﻟﺘﻠﻔﺰﻳﻮﻥ ﻓﻬﻮ ﻋﻠﻰ ﺍﻟﺘﻔﺼﻴﻞ ﺍﻵﺗﻰ:
ﺕ ﻭﺇﺻﻼﺣﻬﺎ ﺟﺎﺋﺰ ﻷﺎ ﺁﻻﺕ ﳏﻀﺔ ﳝﻜﻦ ﺍﺳﺘﺨﺪﺍﻣﻬﺎ ﰱ ﺍﻷﻣﻮﺭ ﺍﳌﺒﺎﺣﺔ ﻭﺍﶈﺮﻣﺔ ﻭﻫﻮ ﻳﺪﻭﺭ ﻋﻠﻰ
ﺻﻨ ﻊ ﻫﺬﻩ ﺍﻵﻻ ِ
ﺍﻟﻒ :-
ﺡ ﻓﻤﺒﺎﺡ ﻭﺇﻥ ﺍﺳﺘﺨﺪﻣﻬﺎ ﰱ ﺣﺮﺍ ٍﻡ ﻓﺤﺮﺍﻡ.
ﺍﳌﺴﺘﺨﺪﻡ،ﻓﺎﻥ ﺍﺳﺘﺨﺪﻣﻬﺎ ﰱ ﺃﻣ ٍﺮ ﻣﺒﺎ ٍ
ﺏ -ﺃﻣﺎ ﺣﻜ ﻢ ﻭﺿ ِﻊ ﻫﺬﻩ ﺍﻵﻻﺕ-ﻣﺎ ﻋﺪﺍ ﺍﻟﺘﻠﻔﺰﻳﻮﻥ -ﰱ ﺍﻟﺒﻴﻮﺕ ﻭﺍﺳﺘﺨﺪﺍﻣﻬﺎ ﰱ ﳎﺎﻻﺕ ﺷﱵ ﻓﻬﻮﺍﳉﻮﺍﺯ ﺑﺸﺮﻁ ﺍﻻﺣﺘﺮﺍﺯﻋﻦ
ﺍﻷﻣﻮﺭﺍﳌﻤﻤﻨﻮﻋﺔ ﻭﺍﶈﺮﻣﺔ ﺷﺮﻋﹰﺎ ﻛﺎﳋﻼﻋ ِﺔ ﻭﺍﻮ ِﻥ ﻭﺍﻟﻜﺸﻒ ﻋﻦ ﻋﻮﺭﺍﺕ ﺍﻟﻨﺴﺎﺀ ﻷﻥ ﺍﻟﻔﻴﺪﻳﻮ ﻭﺍﳊﺎﺳﻮﺏ ﻭﻏﲑﻫﺎ ﺁﻻﺕ ﳏﻀﺔ ﻣﻮﺿﻮﻋﺔ ﰲ
ﺍﻷﺻﻞ ﻟﻠﻤﻌﻠﻮﻣﺎﺕ).(INFORMATION
ﻧﻌﻢ ﺇﺫﺍ ﱂ ﺗﺘﻌﻠﻖ ﺑﻪ ﻣﺼﻠﺤﺔ ﺃﻭ ﱂ ﺗﺪﻉ ﺣﺎﺟﺔ ﺇﱃ ﺫﻟﻚ ،ﻓﺎﻷ ﻭﻟٰﻰ ﺗﺮﻙ ﺍﻟﺘﻘﺎﻁ ﺍﻷﺷﻜﺎﻝ ﺍﳊﻴﻮﺍﻧﻴﺔ ﻭﺍﺳﺘﺨﺪﺍﻣﻬﺎ،ﺧﺮﻭﺟﺎ ﻣﻦ ﺍﳋﻼﻑ
ﻭﺑﻌﺪﺍ ﻋﻦ ﺍﻟﺸﺒﻬﺔ.
)ﺝ(ﺃﻣﺎ ﺍﻟﺘﻠﻔﺰﻳﻮﻥ ﻓﻼ ﳚﻮﺯ ﻭﺿﻌﻪ ﰱ ﺍﻟﺒﻴﻮﺕ ﰲ ﺍﻟﻈﺮﻭﻑ ﺍﳌﻌﺎﺻﺮﺓ،ﻭﺫﺍﻟﻚ ﻷﻧﻪ ﻣﺎ ﻣﻦ ﻗﻨﺎﺓ ﻣﻦ ﺍﻟﻘﻨﻮﺍﺕ ﺍﻟﻔﻀﺎﺋﻴﺔ-ﻓﻴﻤﺎ ﻧﻌﻠﻢ -ﺍﻻ
ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﺍﻟﻴﻮﻡ ﻋﻠﻲ ﺑﺮﺍﻣﺞ ﻭﻣﺸﺮﻭﻋﺎﺕ ﻻ ﲣﻠﻮ ﻣﻦ ﺍﶈﺮﻣﺎﺕ ﺍﻟﺸﺮﻋﻴﺔ ﻣﻦ ﺍﻟﻐﻨﺎﺀ ﻭﺍﳌﻮﺳﻴﻘﻲ ﻭﺍﻟﻌﺮﻱ ﻭﺍﳋﻼﻋﺔ ﻭﺍﻮﻥ ﻭﻏﲑﻫﺎ ﻣﻦ
ﺃﺳﺒﺎﺏ ﺍﻟﻔﺴﻮﻕ ﻭﺍﻟﻔﺠﻮﺭ،ﻭﻻﳝﻜﻦ ﻟﻠﻤﺴﺘﺨﺪﻡ ﺃﻥ ﳛﺘﺮﺯ ﻣﻦ ﺍﶈﺮﻣﺎﺕ ﲢﺖ ﻫﺬﺍ ﺍﻟﻨﻈﺎﻡ ﺍﻟﺴﺎﺋﺪ ﻭﺫﺍﻟﻚ ﻷﻧﻪ ﻛﺜﲑﺍﻣﺎ ﻳﻨﺸﺮ ﺧﻼﻝ ﺍﻟﱪﺍﻣﺞ
ﺍﳌﺒﺎﺣﺔ ﻣﺎ ﻳﺸﺘﻤﻞ ﻋﻠﻰ ﺍﶈﺮﻣﺎﺕ ﻣﻦ ﺍﻹﻋﻼﻣﺎﺕ ﻭﳓﻮﻫﺎ.
ﻧﻌﻢ ﳚﻮﺯ ﺍﻻﻧﺘﻔﺎﻉ ﺑﻪ ﻭﺍﺳﺘﺨﺪﺍﻣﻪ ﰲ ﺍﻟﺒﻴﻮﺕ ﻭﺍﳌﻜﺎﺗﺐ ﺍﻻﺩﺍﺭﻳﺔ ﻟﻠﻤﺮﺍﻗﺒﺔ ﻭﺍﶈﺎﻓﻈﺔ ﻣﺜﻞ ﻛﻠﻮﺯﺩ ﺳﺮﻛﺖ)(closed circuit Camera
ﻕ ﻗﻨﺎﺓ ﺍﺳﻼﻣﻴﺔ ﲢﻘﻴﻘﹰﺎ ﳍﺪﻑ ﺍﻟﱪﺍﻣﺞ ﻭﺍﳌﺸﺮﻭﻋﺎﺕ ﺍﳋﲑﻳﺔ ﻭﺍﻟﺪﻳﻨﻴﺔ ﻣﻦ ﺍﻟﺪﻋﻮﺓ ﺍﱄ
ﻭﻛﺬﺍ ﳚﻮﺯ-ﺇﺫﺍ ﺗﺄﻛﺪ ﺍﻻﺣﺘﺮﺍﺯ ﻣﻦ ﲨﻴﻊ ﺍﳌﻨﻜﺮﺍﺕ -ﺇﻃﻼ 
ﺩﻳﻦ ﺍﷲ ﺍﳋﺎﻟﺺ ﻭﻧﺸﺮ ﻋﻠﻮﻡ ﻛﺘﺎﺑﻪ،ﻭﺳﻨﺔ ﺭﺳﻮﻟﻪ ﺻﻠﻲ ﺍﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ،ﻭﺳﲑ ﺳﻠﻔﻨﺎ ﺍﻟﺼﺎﳊﲔ ،ﻭﻋﻬﻮﺩ ﺍﳋﻠﻔﺎﺀ ﺍﳌﺴﻠﻤﲔ ﺍﻟﺰﺍﻫﺮﺓ  ،ﻭﻣﺂﺛﺮﻫﻢ
ﻣﻦ ﺍﻟﻌﺪﻝ ﻭﺟﻮﺩﺓ ﺍﻟﺘﻨﻈﻴﻢ ﻭﲨﺎﻝ ﺍﻟﺘﻨﺴﻴﻖ ﻭﳎﺎﻣﻠﺘﻬﻢ ﻣﻊ ﺃﻫﻞ ﺍﻷﺩﻳﺎﻥ ﻭﺍﻷﺟﺎﻧﺐ ﻭﺑﺮﻫﻢ ﻭﺇﺣﺴﺎﻢ ﺇﱄ ﺍﻟﻨﺎﺱ ﻛﺎﻓﺔ،ﻭﺍﻟﺮﺩ ﻋﻠﻰ ﺍﻟﻨﻈﺮﻳﺎﺕ
ﺍﻟﺰﺍﺋﻐﺔ ﻭﺍﻷﻓﻜﺎﺭ ﻭﺍﳌﻨﺎﻫﺞ ﺍﻷﺟﻨﺒﻴﺔ ﺑﺮﻳﺌﺔ ﻣﻦ ﺗﺮﻭﻳﺞ ﺍﳌﺎﺩﻳﺔ ﺍﳌﺘﻄﺮﻓﺔ ﻭﺍﻟﻔﻮﺿﻲ ﻭﺍﻟﺘﺤﺮﺷﺎﺕ ﺍﳉﻨﺴﻴﺔ ﺍﻟﻘﺎﺿﻴﺔ ﻋﻠﻰ ﺍﻟﻌﻔﺎﻑ ﻭﺍﳊﺠﺎﺏ ﻭﺍﻟﻘﻴﻢ
ﺍﻻﺳﻼﻣﻴﺔ ﺍﻟﻨﺒﻴﻠﺔ.
ﺴ ﹾﻠ ﻮ ِﺓ
ﺐ ﺃ ﺧﺎﺫ ٍﺓ ﻣ ﻤﺘﻌ ٍﺔ ﺑﺎﻟﻐﺎﻳ ِﺔ،ﻭﺃﻳﻀﹰﺎ ﻳﻀ ﻢ ﺍﱄ ﺫﺍﻟﻚ ﺃﻥ ﺗﻘﺪﻡ ﺑﺮﺍﻣﺞ ﻣﺸﺘﻤﻠﺔ ﻋﻠﻲ ﺃﺳﺒﺎﺏ ﺍﻟ 
ﻭﻻ ﺑﺪ ﺃﻥ ﻳﻜﻮﻥ ﺫﺍﻟﻚ ﻛﻠﻪ ﺑﻄﺮﻕ ﻭﺃﺳﺎﻟﻴ 
ﺍﳌﺒﺎﺣﺔ ﻣﺎﻳﺘﻤﺘﻊ ﺑﻪ ﺍﻷﻃﻔﺎ ﹸﻝ ﻭﺍﻟﺸﺒﺎ ﹸﻥ ﻭﺍﻟﻨﺴﺎ ُﺀ ﻭﻏ ﲑﻫﻢ ﻣﻦ ﳐﺘﻠﻒ ﺍﻟﺒﻴﺌﺎﺕ ﺍﻟﺒﺸﺮﻳﺔ.
ﺍﻹﺟﺎﺑﺔ ﻋﻦ ﺍﻷﺳﺌﻠﺔ ﺍﳌﻮﺟﻬﺔ.
ﺏ ﻋﻦ ﺍﻷﺳﺌﻠ ِﺔ ﺍﳌﻮ ﺟ ﻬ ِﺔ ﺇﻟﻴﻨﺎ.ﻭﻫﻮ ﻛﻤﺎ ﻳﻠﻲ:
ﻼ ﺗﺴﻬﻞ ﻟﻨﺎ ﺗﻠﺨﻴﺺ ﺍﳉﻮﺍ ِ
ﺿ ﻮ ِﺀ ﻣﺎ ﲝﺜﻨﺎ ﻋﻨﻪ ﻣﻔﺼ ﹰ
ﻭﰲ 
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ﺍﻟﺴﺆﺍﻝ ﺍﻷﻭﻝ :ﻫﻞ ﻫﻨﺎﻙ ﺣﺪﻭﺩ ﺇﺳﻼﻣﻴﺔ ﳍﺬﺍ ﺍﻟﺘﺼﻮﻳﺮ؟
ﺍﳉﻮﺍﺏ :ﺍﻥ ﺍﳊﺪﻭﺩ ﺍﻟﺸﺮﻋﻴﺔ ﰲ ﺣﻜﻢ ﺇﻗﺘﻨﺎﺀ ﺍﻟﺘﺼﻮﻳﺮ ﻭﺍﺳﺘﻌﻤﺎﻟﻪ ﻣﺮﺕ ﻣﻔﺼﻠ ﹰﺔ ﻓﻴﻤﺎ ﺳﺒﻖ ﻣﻦ ﺍﻟﻜﻼﻡ ﻭﺧﻼﺻﺘﻪ ﺃﻥ ﺍﻟﺘﺼﻮﻳﺮ ﻋﻠﻰ
ﺃﻗﺴﺎﻡ:
ﻗﺴﻢ ﺃﲨﻌﺖ ﺍﻷﻣ ﹸﺔ ﻋﻠﻰ ﺟﻮﺍﺯﻩ ﻭﻫﻮ ﺗﺼﻮﻳﺮ ﻣﺎ ﻟﻴﺲ ﻟﻪ ﺭﻭﺡ.
)ﺍﻟﻒ(
ﻭﻗﺴﻢ ﺃﲨﻌﺖ ﺍﻷﻣﺔ ﻋﻠﻰ ﺣﺮﻣﺘﻪ،ﻭﻫﻮ ﺍﻟﺘﺼﻮﻳﺮ ﺍﺴﻢ ﺑﺎﻟﺘﻔﺼﻴﻞ ﺍﳌﺬﻛﻮﺭﻓﻴﻤﺎ ﺳﺒﻖ.
)ﺏ(
ﻭﻗﺴﻢ ﳐﺘﻠﻒ ﻓﻴﻪ ﺑﲔ ﺍﻟﻌﻠﻤﺎﺀ ،ﻭﻫﻮ ﻗﺴﻤﺎﻥ:
)ﺝ(
ﺍﻷﻭﻝ :ﺍﻟﺮﺳﻢ ﺑﺎﻟﻴﺪ ،ﻓﺎﳉﻤﻬﻮﺭ ﻋﻠﻰ ﲢﺮﳝﻪ.
ﺍﻟﺜﺎﱐ :ﺍﻟﺘﺼﻮﻳﺮ ﺑﺎﻵﻟﺔ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ،ﻭﺟﻮﺍﺯ ﻩ ﳐﺘﻠﹶﻒ ﻓﻴﻪ ﺃﻳﻀﺎ ﺑﲔ ﺍﻟﻌﻠﻤﺎﺀ ﺍﳌﻌﺎﺻﺮﻳﻦ ،ﻓﻘﺎﻝ ﺑﻌﻀﻬﻢ :ﻫﻮ ﺻﻮﺭﺓ ﺩﺍﺧﻠﺔ ﰲ ﻋﻤﻮﻡ
ﺍﻟﻨﻬﻲ ،ﻭﻗﺎﻝ ﺁﺧﺮﻭﻥ ﻟﻴﺲ ﻫﺬﺍ ﺑﺘﺼﻮﻳﺮ ﻭﺇﳕﺎ ﻫﻮ ﺣﺒﺲ ﻟﻠﻈﻞ،ﻓﻼ ﻳﺪﺧﻞ ﰲ ﺍﻟﻨﻬﻲ ﺍﻟﺸﺮﻋﻲ.
ﻼ:
ﻭﺍﻟﺮﺍﺟﺢ ﻋﻨﺪﻧﺎ ﰲ ﻫﺬﺍ ﺍﻟﻘﺴﻢ ﺍﳊﺮﻣﺔ ﰲ ﻋﺎﻣﺔ ﺍﻷﺣﻮﺍﻝ ،ﻭﺍﻹﺑﺎﺣﺔ ﻋﻨﺪ ﺍﳊﺎﺟﺔ :ﻣﺜ ﹰ
)ﺍﻟﻒ(ﺍﻟﺼﻮﺭﺓ ﻟﻠﺒﻄﺎﻗﺎﺕ ﺍﻟﺸﺨﺼﻴﺔ) (Identity Cardﳌﻌﺮﻓﺔ ﻫ ِﻮﻳ ِﺔ ﺍﳌﺮﺀ.
)ﺏ(ﻭﺍﻟﺼﻮﺭ ﹸﺓ ﳉﻮﺍﺯ ﺍﻟﺴﻔﺮ).(Passport
)ﺝ(ﻭﺍﻟﺼﻮﺭﺓ ﳊﺼﻮﻝ ﺍﻟﺘﺎﺷﲑﺍﺕ).(Visa
)ﺩ(ﻭﺍﻟﺼﻮﺭ ﹸﺓ ﻟﻠﺮﺧﺼﺔ ﻟﻘﻴﺎﺩﺓ ﺍﻟﺴﻴﺎﺭﺍﺕ ﻭ ﺳ ﻮﻗِﻬﺎ(Driving License).
)ﻩ(ﻭﺍﻟﺼﻮﺭﺓ ﻟﻀﺮﻭﺭﺓ ﻣﻌﺮﻓﺔ ﺍﺮﻣﲔ ﻭﺿﺒﻄﻬﻢ .
)ﻭ(ﻭﺍﻟﺼﻮﺭﺓ ﻟﻀﺮﻭﺭﺓ ﻣﻌﺮﻓﺔ ﺍﻟﻄﻼﺏ ﰱ ﺍﳌﺪﺍﺭﺱ ﻭﺍﻟﻜﻠﻴﺎﺕ ﻭﺍﳉﺎﻣﻌﺎﺕ.
)ﺯ(ﻭﺍﻟﺼﻮﺭﺓ ﻟﺒﻄﺎﻗﺎﺕ ﺍ ﹸﳌ ﻮ ﱠﻇﻔِﲔ ﻟﻠﺘﻔﺮﻳﻖ ﺑﲔ ﻋﻤﺎ ِﻝ ﺍﻹﺩﺍﺭﺓ ﻭﺍﻟﺰﻭﺍﺭ ﻣﻦ ﺧﺎﺭﺟﻬﺎ.
)ﺡ(ﻭﳓﻮ ﻫﺬﺍ ﳑﺎ ﻻ ﺑﺪ ﻣﻨﻪ ﻓﺈﻧﻪ ﳚﻮﺯ.
)ﻁ( ﻭﻛﺬﺍ ﻻﳛﺮﻡ ﺍﺳﺘﺨﺪﺍﻡ ﺍﻟﺼﻮﺭ ﺇﺫﺍ ﻛﺎﻧﺖ ﺻﻐﲑﺓ ﻻ ﺗﺘﺒﲔ ﺗﻔﺎﺻﻴﻞ ﺃﻋﻀﺎﺋﻬﺎ ﻟﻠﻨﺎﻇﺮ ﻗﺎﺋﻤﺎ ﻭﻫﻲ ﻋﻠﻰ ﺍﻷﺭﺽ،ﺃﻭ ﻛﺎﻧﺖ ﻣﻔﺮﻭﺷ ﹰﺔ ﻋﻠﻰ
ﺽ ﳑﺘﻬﻨ ﹰﺔ.
ﺍﻷﺭ ِ
ﻭﺃﻣﺎ ﺍﳌﻨﺎﻇﺮ ﻭﺍﻷﺷﻜﺎﻝ ﺍﳊﻴﻮﺍﻧﻴﺔ ﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﺮﻗﻤﻴﺔ ﻓﺈﺎ ﻟﻴﺴﺖ ﺻﻮﺭﹰﺍ ﺣﻘﻴﻘﻴ ﹰﺔ ﻓﻼ ﳛﺮﻡ ﺍﻟﺘﻘﺎﻃﻬﺎ ﻭﻻ ﺍﺳﺘﺨﺪﺍﻣﻬﺎﻗﺒﻞ ﻃﺒﻌﻬﺎ)(Printing
ﰱ ﺍﻷﻭﺭﺍﻕ ﻭﳓﻮﻫﺎ ﺍﺫﺍ ﻛﺎﻧﺖ ﺧﺎﻟﻴ ﹰﺔ ﻣﻦ ﺍﳌﻨﻜﺮﺍﺕ ﺍﻟﺸﺮﻋﻴﺔ ﳓﻮ ﺍﳋﻼﻋﺔ ﻭﺍﻮﻥ ﻭﻏﲑﳘﺎ.
ﺍﻟﺴﺆﺍﻝ ﺍﻟﺜﺎﱐ):(٢ﻫﻞ ﻳﺴﺘﻄﻴﻊ ﺍﻟﻄﻼﺏ ﺍﻟﺮﺳﻢ ﰲ ﺍﳌﺪﺍﺭﺱ؟
ﺍﳉﻮﺍﺏ :ﳚﻮﺯﺍﻟﺘﻌﻠﻴﻢ ﻭﺍﻟﺘﻌﻠﱡﻢ ﺑﺎﻟﺮﺳﻢ ﻟﻐﲑ ﺫﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ ﻣﻄﻠﻘﹰﺎ ،ﻭﺃﻣﺎﺭﺳﻢ ﺫﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ ﻓﻘﺪﻗﺪﻣﻨﺎ ﺍﻟﻜﻼﻡ ﻋﻠﻴﻪ ﻓﻴﻤﺎ ﺳﺒﻖ ﻓﺠﻮﺍﺯ
ﺍﺳﺘﻌﻤﺎﻟﻪ ﻭﻋﺪﻣﻪ ﻳﻜﻮﻥ ﻋﻠﻰ ﺍﻟﺘﻔﺼﻴﻞ ﺍﳌﺬﻛﻮﺭ.ﻭﺍﳋﻼﺻﺔ ﺃﻥ ﺍﳌﺮﺳﻮﻣﺔ ﺑﺎﻟﻴﺪ ﳏﺮﻣﺔ ﻋﻨﺪ ﲨﻬﻮﺭ ﺍﻟﻔﻘﻬﺎﺀ ﺧﻼﻓﹰﺎ ﻟﺒﻌﺾ ﺍﳌﺎﻟﻜﻴﺔ.ﻓﻼ ﳚﻮﺯ ﺭﲰﻬﺎ
ﻭﻻ ﺍﺳﺘﺨﺪﺍﻣﻬﺎ ﻣﻦ ﻏﲑ ﺿﺮﻭﺭﺓ ﺷﺪﻳﺪﺓ.
ﺍﻟﺴﺆﺍﻝ ﺍﻟﺜﺎﻟﺚ):(٣ﻫﻞ ﻣﻦ ﺍﳌﻤﻜﻦ ﺗﺼﻮﻳﺮﺍﳉﺴﻢ ﻛﺎﻣﻼﹰﺑﺎﻟﻜﺎﻣﲑﺍ ﻟﺒﻌﺾ ﺍﳌﻬﻦ ﺍﻟﱵ ﺗﺘﻄﻠﺐ ﺫٰﻟﻚ؟
ﺼ ﹾﻠﻨﺎ ﻩ ﰲ
ﻼ ﺑﺄﻥ ﺗﺼﻮﻳﺮ ﺫﻭﺍﺕ ﺍﻷﺭﻭﺍﺡ ﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﻻ ﳚﻮﺯﺍﻻ ﺇﺫﺍ ﺩﻋﺖ ﺍﻟﻀﺮﻭﺭﺓ ﺇﻟﻴﻪ ﻛﻤﺎ ﹶﻓ 
ﺍﳉﻮﺍﺏ :ﻗﺪ ﻣﺮ ﺍﻟﻜﻼﻡ ﺗﻔﺼﻴ ﹰ
ﺍﳉﻮﺍﺏ ﻋﻦ ﺍﻟﺴﻮﺍﻝ ﺍﻷﻭﻝ.
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ﻭﻛﺬﺍ ﳚﻮﺯ ﺃﺧﺬ ﺻﻮﺭ ﺍﻷﻋﻀﺎﺀ ﺍﳌﺨﺘﻠﻔﺔ ﻋﻠﻰ ﺣﺪﺓ ﻋﻠﻰ ﺣﺪﺓ ،ﻭﻃﺒ ﻌﻬﺎ ﻋﻠﻰ ﺍﻷﻭﺭﺍﻕ ﺃﻳﻀﹰﺎ ﺳﻮﯼ ﺻﻮﺭﺓ ﺍﻟﺮﺃﺱ ﻭﺍﻟﻮﺟﻪ،ﻷﻥ ﺗﺼﻮﻳ ﺮ
ﺐ ﻭﺍﻟﻜﺒ ِﺪ ﻭﺍﻟﻴ ِﺪ ﻭﺍﻟ ِّﺮ ﺟ ِﻞ ﻭﳓ ِﻮ ﺫﺍﻟﻚ ﻣﻦ ﺃﺟﺰﺍﺀ ﺍﻟﺒﺪﻥ ﺍﻟﺪﺍﺧﻠﻴﺔ ﺃﻭ ﺍﳋﺎﺭﺟﻴﺔ -ﻣﺎ ﻋﺪﺍ ﺍﻟﻮﺟﻪ -ﻟﻴﺲ ﻣﻦ ﺍﻟﺼﻮﺭ ﺍﶈﺮﻣﺔ
ﺟﺰ ٍﺀ ﻣﺴﺘﻘ ٍﻞ ﻛﺎﻟﻘﻠ ِ
ﻷﻧﻪ ﻻ ﻳﻌﺪ ﺗﺼﻮﻳﺮ ﺫﻭﺍﺕ ﺍﻟﺮﻭﺡ ﺷﺮﻋﺎﹰ ،ﻭﻋﻠﻰ ﻫﺬﺍ ﳚﻮﺯ ﺭﺳﻢ ﺍﻟﻘﻠﺐ ﺃﻭ ﺍﻟﻴﺪ ،ﺃﻭ ﺍﻟﺮﺟﻞ ﺃﻭ ﺍﳉ ﻤﺠﻤﺔ ﻭﺗﺼﻮﻳ ﺮﻫﺎ ﻛ ﱢﻞ ﻭﺍﺣﺪ ﻋﻠﻰ ﺣﺪﺓ.
ﺃﻣﺎ ﺭﺳﻢ ﺍﻟﻮﺟﻪ ﺃﻭ ﺍﻟﺮﺃﺱ ﻣﻊ ﺍﻟﻮﺟﻪ ﻭﺗﺼﻮﻳﺮﳘﺎ ﻭﻃﺒﻌﻬﻤﺎ ﻋﻠﯽ ﺍﻟﻮﺭﻕ ﻓﺤﻜﻤﻬﺎ ﮐﺤﮑﻢ ﺗﺼﻮﻳﺮﺍﳉﺴﻢ ﺍﻟﻜﺎﻣﻞ ﺃﻯ ﻻ ﳚﻮﺯ،ﺍﻻ ﺃﻧﻪ
ﳉ ﻤﺠﻤﺔ ﻋﻠﯽ ﺣﺪﺓ
ﳚﻮﺯ ﺃﺧﺬ ﺻﻮﺭﺓ ﺃﺟﺰﺍﺀ ﺍﻟﺮﺃﺱ ﺃﻭ ﺍﻟﻮﺟﻪ ﺟﺰ ًﺀ ﺟﺰ ًﺀ ﻋﻠﻰ ﺣﺪﺓ ﮐﺄﺧﺬ ﺻﻮﺭﺓ ﺍﻷﻧﻒ ﻋﻠﯽ ﺣﺪﺓ ﻭﺍﻟﻌﲔ ﻋﻠﯽ ﺣﺪﺓ ﻭﺍ ﹸ
ﻭﺍﻟﻠﺤﻴﺔ ﻋﻠﯽ ﺣﺪﺓ.
ﻭﺃﻣﺎ ﺍﺳﺘﺨﺪﺍﻡ ﺍﻟﻜﺎﻣﲑﺍ ﺍﻟﺮﻗﻤﻴﺔ ﻭﺍﺳﺘﻌﻤﺎﻝ ﺍﻷﺷﻜﺎﻝ ﺍﳌﺮﺋﻴﺔ ﻋﻠﻲ ﺷﺎﺷﺎﺕ ﺍﻵﻻﺕ ﺍﻟﺮﻗﻤﻴﺔ ﻓﻘﺪ ﺑﺴﻄﻨﺎ ﺍﻟﻜﻼﻡ ﺣﻮﻟﻪ ﻓﻴﻤﺎ
ﻣﻀﻲ.ﻭﺧﻼﺻﺘﻪ ﺃﻥ ﺍﻷﺷﻜﺎ ﹶﻝ ﻭﺍﳌﹶﺸﺎ ِﻫ ﺪ ﺍﻟﱵ ﺗﺒﺪﻭ ﻋﻠﻰ ﺍﻟﺸﺎﺷﺔﻓﻘﺪ ﻭﻗﻊ ﺍﻻﺧﺘﻼﻑ ﰱ ﺣﻜﻤﻬﺎ ﺑﲔ ﺍﻟﻌﻠﻤﺎﺀ ﺍﳌﻌﺎﺻﺮﻳﻦ،ﻭﺍﻟﺮﺍﺟﺢ ﻋﻨﺪﻧﺎ ﻫﻮ
ﺍﳉﻮﺍﺯ ﺇﺫﺍ ﺗﺄﻛﺪ ﺍﻻﺣﺘﺮﺍﺯ ﻣﻦ ﲨﻴﻊ ﺍﳌﻨﻜﺮﺍﺕ .ﻷﻥ ﻣﺎ ﻳﺒﺪﻭ ﻋﻠﻲ ﺍﻟﺸﺎﺷﺔ ﻣﻦ ﻣﺸﺎﻫﺪ ﻭﻣﻈﺎﻫﺮﲢﺖ ﺍﻟﻨﻈﺎﻡ ﺍﻟﺮﻗﻤﻲ ﻓﻬﻮ ﻟﻴﺲ ﺑﺼﻮﺭﺓ ﺣﻘﻴﻘ ﹰﺔ
ﻼ.ﻭﻟﻜﻨﻪ ﺃﺷﺒﻪ ﺑﺎﻟﻌﻜﺲ ﻣﻦ ﻛﻮﻧﻪ ﺃﺷﺒﻪ ﺑﺎﻟﺼﻮﺭ ﺍﳊﻘﻴﻘﻴﺔ ﺍﶈﺮﻣﺔ.
ﻭﻻ ﻋﻜﺴﹰﺎ ﻭﻻ ﻇ ﹰ
ﻕ ﻭﳓﻮﻫﺎ ﻭﺇﻥ ﻛﺎﻧﺖ ﺑﺎﻟﻜﺎﻣﲑﺍ
ﻣﻼﺣﻈﺔ :ﻭﳑﺎ ﳚﺐ ﺍﻻﻧﺘﺒﺎﻩ ﻋﻠﻴﻪ ﺃﻧﻪ ﳚﺐ ﻋﻠﻰ ﺍﳌﺴﻠﻢ ﺍﻻﺟﺘﻨﺎﺏ ﻋﻦ ﻃﺒﻊ ﺍﻟﺘﺼﺎﻭﻳﺮ ﰲ ﺍﻷﻭﺭﺍ ِ
ﺍﻟﺮﻗﻤﻴﺔ ﻷﻥ ﺍﻷﺷﻜﺎﻝ ﺍﻟﱵ ﺗﻠﺘﻘﻂ ﺑﺎﻟﻜﺎﻣﲑﺍ ﺍﻟﺮﻗﻤﻴﺔ ﻻ ﲣﺘﻠﻒ ﰲ ﻋﺪﻡ ﺟﻮﺍﺯﻫﺎ ﻣﻦ ﺍﻟﺼﻮﺭ ﺍﻟﻔﻮﺗﻮﻏﺮﺍﻓﻴﺔ ﺑﻌﺪ ﺍﻟﻄﺒﻊ ﻋﻠﻰ ﺍﻟﻮﺭﻕ
ﻭﳓﻮﻩ ،ﻭﻣﻊ ﻫٰﺬﺍ ﻟﻮ ﻃﺒﻌﺖ ﺍﻟﺘﺼﺎﻭﻳﺮ ﰲ ﺍﻟﮑﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ﺃﻭ ﺍﻟﻄﺒﻴﺔ ﻓﻴﮑﻮﻥ ﺍﳌﺴﺌﻮﻟﻴﺔ ﻋﻠﯽ ﺍﻟﺬﻳﻦ ﻳﻄﺒﻌﻮﺎ،ﻭﻻﻳﺄﰒ ﺍﻟﺬﻳﻦ ﻳﺪﺭﺳﻮﻥ ﺃﻭ
ﻳﺪﺭﺳﻮﻥ ﻫٰﺬﻩ ﺍﻟﮑﺘﺐ ﻷﻥ ﺍﳌﻘﺼﻮﺩ ﻫﻨﺎ ﺗﺪﺭﻳﺲ ﺍﻟﮑﺘﺎﺏ ﻭﺩﺭﺳﻪ ،ﻭﺍﻟﻨﻈﺮ ﺇﻟﯽ ﺍﻟﺘﺼﺎﻭﻳﺮﻭﺍﺳﺘﻌﻤﺎﳍﺎ ﻳﮑﻮﻥ ﺗﺒﻌﺎ۔
ﻭﺍﷲ ﺃﻋﻠﻢ ﺑﺎﻟﺼﻮﺍﺏ ﻭﻋﻠﻤﻪ ﺃﰎ
ﺍﳌﺼﺎﺩﺭ ﻭﺍﳌﺮﺍﺟﻊ ﻟﻠﻤﻮﺿﻮﻉ ﺍﻟﺮﺍﺑﻊ
ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﱘ
ﺍﳉﺎﻣﻊ ﺍﻟﺼﺤﻴﺦ ﻟﻠﺒﺨﺎﺭﻱ
ﺍﻟﺼﺤﻴﺢ ﳌﺴﻠﻢ
ﻭﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ
ﺗﻜﻤﻠﺔ ﻓﺘﺢ ﺍﳌﻠﻬﻢ
ﺍﻟﻔﻮﺍﻛﻪ ﺍﻟﺪﻭﺍﱐ
ﻭﺭﺩ ﺍﶈﺘﺎﺭ
ﻭﮐﺸﺎﻑ ﺍﻟﻘﻨﺎﻉ
ﺍﻟﺸﺮﺡ ﺍﻟﮑﺒﲑ
ﻭﺷﺮﺡ ﺍﻟﺰﺭﻗﺎﱐ
ﻭﺍﳌﻮﺳﻮﻋﺔﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻜﻮﻳﺘﻴﺔ
ﺍﳉﻮﺍﺏ ﺍﻟﺸﺎﻓﯽ ﻓﯽ ﺍﺑﺎﺣﺔ ﺍﻟﺘﺼﻮﻳﺮ ﺍﻟﻔﻮﺗﻮ ﻏﺮﺍﻓﯽ
ﺃﺣﻜﺎﻡ ﺍﻟﺘﺼﻮﻳﺮﻟﻠﺸﻴﺦ ﻋﻠﻲ ﻭﺍﺻﻞ
ﺗﺼﻮﯾﺮ ﮐﮯ ﺷﺮﻋﯽ ﺍﺣﮑﺎﻡ

Page 17 of 17

